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Addition to p. 52 U. 10 foil. 

While discussing the possible relation of Divyav. 352, 2 — 3 to 
Saund. IV, 6 I have overlooked that a similar phrase is found in the 
Lalitavistara 59, 19 viz. rajna capi Suddhodanena manusyatikrantarh 
divyasampraptam g^hataram (query °varam?) pratisamskaritam ahhut. 
But the Divyavadana (just as the Sanndarananda) speak of a human 
being, not of a palace. 



I. Further Notes on the Buddhacarita. 

The present article forms a sequel to what I published on 
the same subject in the first volume of the Polish Archives of 
Oriental Research, three years ago. The notes I venture to pre- 
sent to the ^readers-were mostly taken in the year 1915 when I 
was busy in bringing about the MS (long since ready for print) 
for a; revised edition of the Buddhacarita. Whoever thinks we 
had better refrain from such conjectural emendation and critical 
examination of ancient texts, may condemn my work as super- 
fluous. For my part I subscribe to Bohtlingk's opinion that it is 
„fur die Wissenschaft erspriesslicher, schon gedruckte Werke, die 
dem Inhalt oder der Sprache nach Beachtung verdienen, zu sich- 
ten und zu verbessern, als neuere Erzeugnisse von fraglichem 
Werte zu veroffentlichen". Now, the Buddhacarita certainly deser- 
ves consideration in the utmost degree. 

Canto I. 

3d. sambhavanam va saphalieakara || 

Cp. avi noma amhanam sambhavana saphala have, Malavikagnimitra 
ed. BoUensen, p. 44, 1. 

31a. dlftya ca dhairyena sriya raraja 

iriya spoils the metre lengthening as it does the last syllable of 
the preceding word. The true reading viz. raraja laksmya has been 
preserved in A, one of Mr. Joglekar's MSS. iriya is probably due 
to a gloss. Is it not somewhat strange that an evident rnetrical 
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blunder should have passed unnoticed by so many critics, Euro- 
pean and Indian alike (my own humble self among others)? I don't 
stand upon trifles but this is certainly a case that bears no testi- 
mony in favour of our real intimacy with Sanskrit poetry. 

93. bhavanam atha vigahya Sakyarajo 
Bhava iva §anmukhajanmana pratUah \ 
idam idam iti harsapUrnavaktro 
hdhuvidhapmtiyaiaskaram vyadhatta \\ 

A commentary on the somewhat obscure words idam idam iti 
is afforded by the following passage of the Kadambari: ^tatra 
ca dvigunitakuthasanopavistah samlpopavistena tadgunopavarnanapa- 
rena Vaisampayanena yatharham bhumibhagopavesitetia rajaputralokena 
Hdam asmai diyatam, idam asmai dlyatam iti prasadavisesadarsana- 
samvardhitasevarasena ca sahahdravidhim akarot". (ed. Bombay, Nir- 
naya Sagara Press* 1912, p. 191). 

94. iti narapatipvtrajanmav^ddhya 
sajanapadam Kapilahvayam purarh tat \ 
Dhanadapuram ivapsaro'vaklrnam 
muditam abhun Nalakuharaprasutau \\ 

'vfddhya in the first pada must strike one as quite out of place 
in this connexion. I think it is simply due to a slip of the pen 
and stands for °buddhya which yields an excellent meaning and 
is far more natural. Cp. atho nimittais ca tapobalac ca taj janma 
janmantakarasya buddhva, 54 ab. The same mistake in writing — 
or in spelling if one likes better to put it so — recurs in II 25d 
where Mr. Nandargikar's text has buddhi° for v^ddhi° of all other 
MSS and editions, u for f and inversely are of no rare occurrence 
in Sanskrit MSS. See e. g. IV 101c (viniguhya Cowell, Nandargi- 
kar, viniguhya Joglekar), V 86c {akuruta Cowell, Nandargikar,. 
akfsata Joglekar), VI 67b {upaguhya CD, upagfhya P). Cp. also 
my notes on IV 40 and 101, infra. — By the bye, this is a clear 
evidence that already the common source of the existing MSS of our 
poem contained errors. 
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Canto II. 
7c. 



That I was right in proposing to read ° ghosaih for " dosaih 
is shown by the various reading of H (one of Mr. Joglekar's MSS) 
ad V 25a viz. mahabhradosah for mahabhraghosah of all other MSS. 

10c. abhyarthitah suksmadhano 'pi cayam 

caitat (standing in correlation to i/at a) instead of cayam seems to 
show the best way out of the difficulties of this stanza. 

11. naso vadho bandhusu napy adata 

ndivavrato nan^tiko na himsrah \ 
asU tada kaJcana tasya rajye 
rajno Yayater iva Nahusasya || 

naso vadho a is the reading of P; CD as well as Mr. Nandargi- 
kar's MS have nasauvadho which has been explained by Prof. 
Leumann as a derivative of svadha. Mr. Joglekar's edition reads: 
dvesyo 'nrjur bandhusu which is manifestly corrupt. Other propos- 
ed corrections are: nasauh^do (Bohtlingk), nasevadhir (? Kern), 
nagauravo (Kielhorn), nasaucadho (Formichi). Now, the whole pas- 
sage to which our stanza belongs has got a close parallel in a si- 
milar passage of the Ramayaria where a picture of DaSaratha's 
happy reign is given. The following six ^lokas deserve to be 
quoted in full: 

kaml va na kadaryo va n^samsah purusah kvacit | 
drasturh iakyam Ayodhyayam navidvan na ca nastikah || 8 || 
nam^stabhojl nadata napy anangadaniskadh^k \ 
nahastabharan5 vapi d^syate napy anatmavan || 11 || 
nanahitagnir nayajva na hsudro va na taskarah \ 
kascid asld Ayodhyayam na cavftto na samkarah \\ 12 || 
svakarmanirata nityam brahmana vijitendriyah \ 
danadhyayanaitlas ca samyatas ca pratigrakS || 13 || 
nastiko nanftJ vapi na kaicid abahu^rutah | 
nasuyako na ca^akto navidvan vidyate kvacit. \\ 14 || 
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nasad/ahgavid atrasti navrato nahahuirutah | 

na dlnah ksiptacitto va vyathito vapi ka^cana |{ 15 || 

. (Ramayana I 6, 8. 11 — 15). 

A comparison of the two passages shows that every epithet 
used by Asvaghosa has got an exact parallel in the Ramayaria. 
Cp..adatfBG and adatr Ram. 11a, avrata BC and avratinRsim. l5b, 
anrtika BC and anftin Ram. 14a. For himsra BC we find its syno- 
nyms viz. nriamsa Ram. 8b and taskara 12b. The influence of the 
earlier poet on the later one is beyond doubt, though of course the 
author of the Ramayaria being more profuse of words his descrip- 
tion is more redundant than that of Asvaghosa. But style does not 
matter. It is importing to notice that no epithet used by the 
Buddhist poet is wanting in the older ipoem. Now, should na^ 
vadho alone break the chain of parallels? I should not think. But 
what ought it to be changed to? Well, we have the choice be- 
tween correcting it to nasuyako Ram. 14c or adopting the somewhat 
disputable Sbza,^ XeyofJievov nasauvadho which would perhaps corres- 
pond to nayajva 12a. Personally I am rather inclined to de- 
cide in favour of the first form, nasuyako being better suited to 
bandhusu than nasauvadho. But the question is still open. It may 
be added that the influence of liamaj'ana on our passage is ren- 
dered doubly sure by the fact that another line of A^vaghosa's, 
very closely following our stanza (II 11 and II 15), has been 
elucidated with the help of a parallel sloka of Valmiki's. (See my 
former article on the Buddhacarita, Polish Archives of Oriental 
Research, Vol. I, ad locum). 

21. 22. — We have a set of nominatives here, not of accu- 
satives as I have assumed in my former article, acakrire is there- 
fore passive. 

42cd. babandha santvena ■phalena caitarfis 

tyago hi tesam anupayad^stah || 

My translation of these two padas (Archives I, ad locum) can 
be corroborated by a similar line met with in a nearly contem- 
porary poet, viz. 
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it/am tu puja mama dan<}adharimh 
k^tapamdhasya hi satk^tir vadhah || 

(Bhasa, PratijHayaugandharayaria IV v. 23cd.). 

46cd. Sauddhodane Eahusapatnavaktro 

jajne suto Bahula eva namna || 

„Anscheinend denkt sich der dichter Bahula als compositum mit 
-la nDehmend" (iin sinne von -hara) da ohne eine solohe voraus- 
setzung die vergleichung Rahula's mit dem Kahu-sapatna sich wie 
ableitung von lucus a non lucendo ausnehmen wurde". This remark 
of Prof. Leumann's is quite right, but he should have said 'selbst- 
verstandlich' instead of Vahrscheinlich'. The popular etymology 
mentioned by the learned professor has passed current in India 
and is borne out by several exemples. Cp. f. i.: 

Sihahahu narindo so slham adinnava iti | 
Sihalo tena samhandha ete sahhe pi Sihala \\ 

(Mahavamsa VII 42). 

'That king Sihabahu has been called Sihala on account of his 
having torn asunder a lion'.i) But I must beg the reader's par- 
don for a short digression which does not appear misplaced in this 
connexion. One of the legends of the Divyavadana explains the 
proper noun Simhala, which is the same as Pali Sihala, in a diffe- 
rent way. The passage in question runs as follows: ayam darakah 
Simhasya sarthavahasya putro bhavatu Simhala iti nama tasya Sim- 
hala iti namadheyam vyavasthapitam ^). It appears from this as well 
as from one • or two similar passages ^) that the taddhita suffix -la 



1) Even modern writers are not loath to repeat such etymologies. 
Cp. the following passage from Paridit Jibananda Vidyasagara's commen- 
tary on the Mudraraksasa: vfsalam j v^sarh dharmam lati naiayatlti 
vrsalah iUdrah (Mudraraksasa ed. by J. V., 4-th edition by A. B. Vi- 
dyabhiisaria & N. B. Vidyaralna. Calcutta 1911 p. 11, 6). 

2) Divyavadana ed. Cowell and Neil, p. 523. 

5) ayam darako Bhavasya grhapateh putrah tasmad bhavatu 
Bhavila iti namadheyam vyavasthapitam. (ibid. p. 24). Cp. also: ayafk 
darakah Priyasenasya sarthavahasya putras tad bhavatu darakasya 
nama Supriya iti. (ib. p. 99). A Buddhist nun surnamed Rddhilamata 
(cp. Rahulamata) is mentioned Divyav. p. 160. Other i. e. not patro- 
nymic names ending in -la are of course hkewise possible. 

(5) 
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was felt as forming or was even used to form patronymic proper 
nouns (cp. also matula from matf). Now, ^uddhodana and his pro- 
geny looked on Ragha as one of their most prominent ancestors. 
Is it too bold to assume that Rahula — which appears to be 
a middle Indian form — corresponds to Sanskrit *Baghula and 
means virtually the same as Raghunandana, Raghava etc.? 



Canto III. 

8c. {tatah sa jambunadabhandabhfdbhir 

yuktarh caturbhir nibhftais turangaih \ ) 
akllbavidyucchudraSmidharam 
(hiranmayam syandanam aruroha \\ ) 

There is also a variant viz. aklivavidhyaechuci° P. The long com- 
pound filling the third pada of the stanza quoted above has given 
rise to a difference of opinion as to what should be its correct 
rendering. No doubt, it is grammatically possible to take akliba 
as referring to raSmidhara and vidyucchuci as qualifying raimi. 
This is the explanation of this word given by Bohtlingk. But it is 
only fair to acknowledge that it is hurting the stylistical point of 
view. The compound has a clumsy appearance. No wonder that Cow- 
ell preferred to construe akliba with vidyut. He is followed by 
the Indian interpretors. But again, lightnings can hardly be called 
■^manly'. It would ^be most natural to analyze the compound 
as an ordinary karmadharaya-bahavrlhi, akliba vidyut (?) and dud 
(or vidyucchuci?) being epithets of the charioteer. Of course, vidyut 
which looks very suspicious and cannot be explained in a satis- 
factory manner, must be corrupt. But what shall we have to put 
in its stead? Well, there is a passage in the Jatakamala which 
along with the various reading of the Paris MS enables us to re- 
move all difficulties by restoring the original wording of the text. 
The general situation is nearly the same. We are told in a legend, 
intitulated Ayogrhajataka, how Bodhisattva. then a young prince, 
decided to make a tour through his father's capital. Having got 
the king's permission he mounted his splendid car with four hor- 
ses of state put to it and drove out into the richly adorned streets. 

(6) 
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But growing disappointed by the wanton display of mirth and 
splendour he began to ponder over the light-heartedness — not to 
say light-headedness — of men who shrink not from making merry 
in the face of imminent death. The influence of the olden legend 
of prince Siddhartha on this portion of the story is undeniable. 
But I think we must go even further and assume a direct influence 
of the Buddhaoarita on Arya-Sura. The whole passage of the ja- 
taka that can interest us being unfortunately too long to be re- 
peated in full, we must content ourselves with quoting the few 
words that can help us to restore the genuine text of the stanza 
in question. They are found on p. 226 11. 12 — 13 of Kern's edi- 
tion and read as follows: haimahhandabhyalamh^avimtacaturatu- 
rahgam daksadaksinyanipunasucivimtadhtrasarathim citrojjvalavesa- 
jprdharanavarananuyatram rathavaram adhiruhya. The first com- 
pound corresponds to III 8 ab of our poem. The last pada of our 
stanza corresponding to rathavaram adhiruhya as well as to the pre- 
ceding epithet of the chariot, there remains the long compound 
daksa ° — " sarathim as the equivalent of our third pada. It is worth 
noticing that the correspondence of the two passages is nearly 
perfect. Considering the remarkable parallelism of the general si- 
tuation, the direct influence of A^vaghosa on the later poet seems 
out of question ^). Now the compound daksadaksinyanipuna^ucivinl- 
tadhlrasarathim is a bahuvrihi the first of the two members of 
which is a long dvandva made up of two adjectives. There is 
every reason to believe that akUhavidyucchucirasmidharam is every 
bit a similar compound. In fact, iud is common to both of them, 
akllha has got its exact correlate in dhlra, which is synonymous 
with it. But what of vidyut? Of course it can mean nothing. The 



1) In one of the later stanzas of the same jataka (No. XXXII) 
we find the following assertion: 

na munyuna snlhapariksayena vd | 
prayami dharmaya tu niscito vana'm\\ 

(v. 41 cd). 

This is clearly a reminiscence from Buddhaoarita XI 15: 

jaramarananasartham pravisto 'smi tapovanam \ 
na khalu svargatarsena nasnehena na manyuna\\ 

(7) 
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true reading has been preserved under a slight disguise in the 
seemingly meaningless vidhyat (no present participle from vyadh!) 
of P which ought to be corrected to vidvat, thus being made to 
agree with daksa and daksinyanipuna. vinlta is either an independent 
addition of the later poet or else it is due to a slip of the copyist's 
pen haying crept into our compound from the preceding one. For 
my part, I am rather iuBlined to cancel it, there being indeed very 
little probability that Arya-^tira, a picked stylist if there ever had 
been any in India, should have applied the. same epithet first to 
horses and then, in the next following compound, to the charioteer. 
So then I don't hesitate to read in the Buddhacarita: akllbavidvac- 
chudraimidharam. The emendation is pretty sure. 

33d. (evarh jararh rupavinasayitrtm) 

janati caivecehati caisa lokah \\ 

janati caivecehati caiva is certainly more natural, loka answers here 
to 'people'. There is no reason to insist upon it. esa for eva (and 
inversely) is pretty often met with. The MSS of our poem are not 
distinguished for any particular correctness with respect to this 
point. 



Canto IV. 

25cd. cakrur aksepikdd cesta bhitabhlta ivanganah || 

Prof. Liiders' correction viz. bhitabhlta 'furchtsam und doch wie- 
der nicht furchtsam also schtichtern' is superfluous, since bhitabhlta 
alone can be taken to mean ''sehiichtern'. Cp. the following stanza: 

maninljanavildcanapatan 
umabaspakalusan pratigrhnan \ 
mandamandamuditah prayayau kharh 
bhitabhlta iva iitamayukhah || 

(Kiratarjuniya, IX 26). 

This has been translated by Prof Cappeller as follows: 'Die durch 
heisse Trftnen getrtlbten Blicke der schmollenden Frauen entgegen- 
nehmend, stieg der anfgegangene Mond langsam und gleichsam 

(8) 
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achuchtern in die Luft enipor'. (HOS vol. XV. Cambridge Mass. 
1912). Here, the situation admits of no otber rendering. 

39b. (pinavalgmtam kacid) vataghurnitakun^ala \ 

(uccair avajahasainam saniapnotu hhavan iti \\ 

I greatly doubt whether Covvell's vata° has really hit on the ge- 
nuine reading in spite of its being supported by tbe testimony !)f 
Mr. Nandargikar's MS. Other MSS read vasa" CD and vasya° P. 
Mr. Joglekar's edition has what appears to be a gloss on our text 
viz. ItlacancalakundalW). Well, I think we need no further help to 
restore the original wording of the line. It must have run lasa- 
ghurnitakundalS or perhaps lasya" i. e. 'with her enr-rings whirling 
about in (or through) sportive dance'. This epithet helps us to un- 
derstand the whole stanza: 'Catch me if you can ! exclaimed mock- 
ingly another girl, rotating in merry dance till her ear-rings 
whirled around'. No object is needed [mam apnotu, Bohtlingk) it 
being sufficiently accounted for by the situation. 

40d. (apayantam tathaivanya hahandhur malyadamahhih \ 

kasait saksepamadhurair) jagrhur vacanahku^aih \\ 

jagyhur cannot be possibly right. But neither can my former sug- 
gestions (Jaghntis tu etc.) claim to be anything more than mere 
guesses. And yet the true reading was very near at hand, jagrhur ought 
to be changed to jagarhur. The correctness of this emendation is 
proved(l) by -the various readings ad IV 101c viz. vinigarhya and 
vinig^hya (besides viniguhya. see infra, ad locum); (2) by the follow- 
ing sloka: 

grhe grhe rudatyas ca bhartaram gfham agatam \ 
vyagarhayanta duhkharta vagbhis totrair iva dvipan \\ 

(Ramayaria.II, 48, 6). 

59. jaram mrtyum ca vyadhifh ca ko hi janan sacetanah ) 

svasthas tisihen nisided va svaped va kim punar haset || 

The 3. sing. pot. svapet d which is sneered at by partisans of clas- 



^) Cp. a pretty similar case discnssed in my note to V o8d. 
(Polish Archives I). 

(9) 
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sical Sanskrit had stuck to our sloka in India. The stanza is quo- 
ted in a somewhat modified form by Ballala: 

jaram mftyum hhayam vyadhim yd janati sa pan^itah | 
svasthas tisfhen nisided va svaped vd kena cid dhaset \\ 

(Bhojaprabandha ed. Bombay 1913, v. 36). 

The second pada of this is a standing phrase borrowed from other 
similar gnomes; of course, it breaks the syntactical unity of the 
whole. Ballala seems to know nothing about the origin of the Sloka 
he incorporated into his collection of stories as he attributes it to 
an anonymous brother of Vatsaraja, a contemporary of Bhoja's. 
Herr Oster, too, has failed to discover the source of our stanza^). 

101c. sva eva bhave viniguhya manmatham 

viniguhya is found in Cowell's (MSS==) edition as well as in that 
of Mr. Nandargikar. The Tibetan translation as communicated by 
Wenzel seems to have read vinigarhya. This reading — which no 
doubt is the genuine one — is also noticed in margin of Mr. Nan- 
dangikar's MS. Mr. Joglekar reads viniguhya. Indeed, ar^ and Mare 
often liable to be substituted for one another. Of course, mfta can- 
not become muta, nor, say, suia — sarta. But wherever a possibi- 
lity of substitution is given i. e. wherever the various reading thus 
arising is an intelligible word, we are bound to examine the case. 
Thus °buddhya I 94a has proved far better than 'vrddhya and 
jagarhuh IV 40d had to be preferred to jagrhuh although the evid- 
ence of the MSS was in favour of the latter forms. 

102a. tatah purodyanagatam janadriyam 

(nirlksya sayam pratisamhftam punah \ 
anityatam sarvagatam vicintayan 
vivesa dhisnyam ksitipalakatmajah || ^ 

CDP read janastriyam, an impossible word; janairiyam which has 
been conjectured by Cowell is also the reading of the both Indian 



1) L. Oster, Die Rezensionen des Bhojaprabandha. Diss. Darmstadt 
1911, pag. 29. 
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editions, jana-, the first member of this compound, yielding no 
good sense, Prof. Liiders suggested to correct the whole into puro- 
dyanagatahganasriyam. I cannot agree with him. Female beauty 
does not 'withdraw again in the evening'. On the contrary, artifi- 
cial light serves rather to enhance it. But not so the beauty of 
a garden, displayed afresh every morning to disappear anon and 
anon every evening. So I think we must read vana^riyam. In- 
deed, the correction lies close at hand, j for v cannot appear 
strange. Cp. my note to IX 35c, infra, where the substitution of v 
for j is stated, vanairi is a common compound, very aptly used 
in connexion with a town-park. 



Canto V. 

15a. na jaharsa na capi eanutepe 

I should like to read na capi va. But of course the reading of the 
text, though no doubt very clumsy, can be defended. Should we 
compare ta eva caivausadhayah II 8c? 

24b. (sukhita bata nirvrta ca sa strtj 

patir Idfk tvam ivayataksa yasyah \ 
[iti tarn sa/mudiksya rajakanya 
pravisantam pathi sanjalir jagada |{ ) 

Cowell's MSS as well as Mr. Nandargikar's edition read iha for 
iva which, however, is supported by Mr. Joglekar's edition and by 
a marginal note in Mr. Nandargikar's MS.i) There can be no doubt 
that iha ought to be preferred. It is prince Siddhartha's wife, Ya- 
iodhara, whom the young maiden calls happy, not any woman 
having a husband like him. Moreover it is iha not iva which 
agrees with the ayam of the Pali version of our stanza as quoted 
in the Nidanakatha viz. 



•) It should be borne in mind, as I have shown in my former 

article on the Buddhaearita (Archives p. 4), that such marginal notes 

result in part from' a collation of Bt with a printed copy of Cow- 
ell's edition. 

(11) 
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nibbuta bata sa nan yassayam Idiso pati. 

Cp. also III 23c: dhanyasya bhdryeti ianair avocan. 

56c. savilasaratantatantam urvor 

(vivare kantam. ivdbhimya iiiye \\ ) 

The same anuprasa is met with in a stanza of Amaru: sura- 
tantatantanayanam vaictram (v. 3c ed. Durgaprasada & Parab^, 
Bombay 1900). 

62b. (iti sattvakulanurUparupam) 

vividham sa praniaddjanah iayanah \ 
(sarasah sadfSam babhdra rupam 
pavandvarjitarugnapuskarasya \\ ) 

sayanah is certainly wrong. It gives the construction of ab a clum- 
sy turn, the second member of the adverbial compound in a viz. 
-rupam being difficult to account for and appearing rather super- 
fluous. This must have been felt instinctively by the copyist of 
the common source of Cowell's MSS, as he omitted the second 
rupa thus shortening the line of two syllables {" kulanurUpa P, 
° kuldnurupam CD). I think we ought to correct sayanah into da- 
dhdnah which not only makes appear the use of -rupam very ap- 
propriate (the compound being now a substantive), but, moreover, 
restores the natural parallelism between ab and ed. ° rupam da- 
dhdnah answering exactly to babhdra rupam. The substitution of 
iayanah for the genuine reading is sufficiently accounted for by 
its frequent employment throughout the whole description. 

69. h^di yd, mama tusfir adya jdtd 

vyavasdyas ca yathd dh^tdu nivisfah | 

vijane 'pi ca ndthavdn ivdsmi 

dhruvam artho 'bhimukhah sa me ya isfah || 

iva c ought to be changed to yatha in agreement with yd a and yathd b. 
Relative clauses of this type are a favourite construction with the 
author of the Buddhacarita. Cp. VII 57, XIII 59. Saund.- N. VI 47c. 
A look at them will teach us that there is no room for any intermediate 
remarks between the antecedent and the conclusive sentence. On 
the contrary the protasis is immediately followed by the apndosis. 

(12) 
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This rule is observed by otber poets too ^). Besides, iva is out of 
place in our stanza. Siddhartha speaks under immediate impression 
of the assistance lent him by the celestials. He feels really natha- 
van, not only '^as it were'. Hence his deep conviction: I'm sure I'll 
attain the object of my desires. 

75cd. dham apy amrtam param yaihavat 

turaga^restha labheya tat kurusva {| 

yathavat being of course impossible Speyer proposed to read yatha 
yat instead of it. I think yatha tat is more natural. Construe: tat 
kurusva yathaham tat param amrtam labheya (viz. that highest 
amrta which I am continually striving at, which is the sole object 
of my desires, which you cannot fail to appreciate at its full worth 
etc. etc.). 

81a. hanahavalayabhUsitaprakosthaih 

Cp. kanakavalayahhramSariktaprakosthah, Meghaduta 2b. 

84. atha sa vikacapankajayataksah 

purani avalokya nanada simhanadam \ 

jananamaranayor ad^sfaparo 

na punar aham Kapilahvayam pravesta \\ 

Read punar for puram b and vice versa puram for punar d. — 
Kapilahvayam cannot stand alone for ^Kapilavastu. Cp. Kapilahva- 
yam puram I 94 b and VIII 5 a. See also my note to VIII 33, 
infra. 



Canto VII. 
19c. adfstatattvo 'pi na samtutosa 

Here too, as elsewhere, 'pi stands falsely for hi. Siddhartha is not 



1) Cp. c. g. Ramayana II, 14, 14: 

yas te mantrak^tah panir agnau pape maya dhrtah 
sawityajami svajam caiva tava putram saha tvaya || 

But the constrnction is seldom met with in Sanskrit literature. 

(13) 
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discomfited although he has caught no glimpse of truth in the 
hermit's exposition of the tapas doctrine but just because of it. 

21cd. te viprayuktah khalu gantukama 

mahaUarark bandhanam eva hhuydh || 

While restoring in a brilliant manner the second pada, Kielhorn 
has failed to notice the slight mistake in writing which disfigures 
the first one. The verb viprayuj is not suited to bandhana. Read 
vipramuktah and cp. e. g. visayagatdni vimueya bandhanani 
I 87 b, andhaya yas ea spfhayed anandho baddhaya mukto etc. 
XI 53 ab; vipramukta is said elsewhere of arrows discharged from 
the bow (Xni 15 a, 47 a), viprayoga denotes only the idea of se- 
paration from one's family and the like (VI 46, 47). 

33. ahhyuddhftaprajvalitagnihotram 

kftabhisekarsijanavaktrnam \ 
japyasvanakujitadevakostham 
dharmasya karmantam iva pravyttam || 

I doubt whether any reader of this can be really satisfied with 
the literal sense of karmanta = karmano 'ntah. On the other hand 
I have always been struck by the ambiguity of the compounds 
abhyvddJiftaprajvalita, kytabhiseka and svanakujita. Well, to cut it 
short, I surmise that karmanta has the meaning of 'forge, smithy'. Cp. 
karmdra. At once, new light is shed on the whole stanza, which acquires 
the character of an artificially elaborated simile. Translation and 
commentary: 'It (soil, the penance-grove) appeared like a forge of 
dharma in full activity: glowing agnihotras were being accumu- 
lated in it (as red-hot iron or perhaps incandescent hammers is 
or are brandished in a forge), it was full of holy ascetics who were 
performing their ablutions (as a forge is full of red-hot iron which is 
being sprinkled with water) and its chapels resounded with the 
murmur of prayers (as a forge resounds with the din of hammer- 
ing)'. Cp. I 10. 

In my explanation of the above, I am confirmed by a line 
of the Mrcchakatika which runs as follows: 

o • 

(kim yaty asya purah sanctih pravahanam tasydntaram mdrgate) 
(bhagne 'kse parivartanam prakurute chinno 'thava pragrahah \ ) 
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karmantotthitadaruvaritagatir margantaram yacate 
(svairam preriiagdyugah kim athava svacchandarn, dgacchati || ) 

(ed. Stenzler p. 107 1. 16) 

karmantdjjhita°, karmantojita", vartmantdjjhita" and one or two other 
corrupted readings are found in the MSS. The first of these var- 
iants viz. karmantojjhita° has been followed by Bohtlingk who 
translated 'Oder hemmt ein bei der Arbeit liegen gebliebener Bal- 
ken die Fahrt, so dass er einen anderen Weg suchen muss?' Mr. 
Godbole preferred to adopt vartmantojjhita' which is evidently a spur- 
ious reading, rather awkwardly explained by Lalladiksita as vart- 
manah murgasya ante madhy'e(!) ujjhitena tyaktena^). Now, there 
can be no doubt that Stenzlgr's reading is genuine. It is clearly 
the lectio difficilior and, moreover, occurs in an excellent MS.' 
Other variants quoted above must be recognised as later corrup- 
tions or rather palpable attempts at correcting the original word- 
ing grown unintelligible to copyists and commentators. All these 
difficulties are done away with if we assign to karmanta the mean- 
ing of 'smithy' or perhaps the larger sense of 'workshop' or 
the like. The whole line should be translated: 'He is perhaps 
trying to clear his way (antaram ! antaram !) being checked in his 
advance by a rafter protruding from a smithy (or: a working- 
house)'. The technical meaning of karmmta having fallen into 
desuetude was soon forgotten, the few passages where our word oc- 
curred being taken to contain a regular tatpurusa compound. But 
a last glimpse of the true acceptation of karmanta is found in 
Prthvidhara'd commentary on it viz.: karmanto rajadmam niyoga- 
piiesah. This is not much, to be sure, but at any rate it shows that 
karmanta, though banned from the recognised vocabulary was still 
felt to purport more than 'the end of the work'. 

43ab. ime hi vanchanti tapahsahdyam 

taponidhdnapratimam bhavantam | 



1) Followed by Regnaud who says: 'on bien son chemin etait ob- 
strne par une piece de bois qui se trouvait au milieu' (1). I have no 
other translation at hand save that of Kellner of which, however, we do 
not need here to take account. 

(16) 
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I read taponidha apratimam h. ime alone, without a substantive, 
can hardly satisfy as the preceding stanzas do not speak of ascet- 
ics to whom the pronoun could refer. Moreover, the prince can 
scarcely be called tapotiidhanapratima as he never yet practised 
penance. Finally, it is rather better style if the same term 
(here tapas) repeated in what is called the anuprasa manner is not 
found in two coordinate words. To quote but one example: tarn 
arcayitva vidhivad vidhijnam tapodhanam manadhanagrayai/t, Ra- 
ghuvam^a V 3 ab. But of course this cannot be a general rule. 

57c. (gambhiratu, ya bhavatas tv agadha 

ya diptata yani ca laksanani \ ) 
dcaryakam prapsyati tat pfthivyam 
(yan na rsibhih pUrvayuge 'py avaptam \\ ) 

prapsyati can refer neither to the nominatives in ab (as it is the 
prince himself who shall become the Teacher) nor to bhavatas (as 
it would make the construction too loose). The genuine reading 
is most probably prdpsyasi. Op. my note to VI 69, supra. 



Canto VIII. 

7 c. (tato bhramadbhir disi dlnamdnasair 

anujjvalair baspahateksanair janaih \ ) 
nivdryamanav iva tav ubhau puram 
(sanai rajafisnatam ivabhijagmatuh \\ ) 

Read: nivdryamdndv api. Of course, Chandaka must have been 
stopped every now and then by men desirous to learn what mis- 
fortune has befallen prince Siddhartha. The following stanzas show 
that the inhabitants of Kapilavastu did no justice to the stoical 
device: no news is good news. But Chandaka was too much griev- 
ed to be communicative. He did not heed the passers-by who 
troubled him with questions and he would not speak till he saw him- 
self surrounded by the entire town -folk. Te be sure api is the 
only particle which answers for the situation; iva is sufficiently ac- 
counted for by its appearing in the next pada. It has been written 
anticipatively, as is often the case, by a careless copyist. 

(16) 
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29ab. hara'praharapracalais ca ta babhur 

yathapi naryah sdhitonnataih sianaih | 

yathapi cannot be possibly good, v^thapi (Bohtlingk) and tathapi 
(Formichi) have been proposed instead of it. I should like to read 
babhus tatha hi. 

31d. (uvaca nihsvasacalatpayodhara) 

vigadhasohasrudhara Yasodhara \\ 

viga^ha" (Oowell, foot-note; Bohtlingk) is only a miscarried conjecture. 
Now, sokasru is no doubt a very unusual word. One is rather 
wont to say either sokambu or asru. On the other hand, ambudhara 
is a very common compound and the feminine ambudhara may 
very well stand for ambudhara jaladhara or a similar word meaning 
'river'. The whole can be taken to be a bahuvrihi and to mean: 
^(having a river i, e.) floating or submerging in a deep river of 
tears'. As a tatpuru§a compound it can be analyzed : vigadham 
sokambu a^ru dharayaUti vi°. But the first explanation is preferable 
because of the epithet vigadha. Cp. sokambhasi tatprabhavg hy agadhe 
dtihkharnavB majjati Sakyarajah, IX 24ab. 

57cd. pradatum svabhyucito na yacitum 

katharh sa bhiksdm paratas carisyati \\ 

This idea has been imitated by Arya-Sura: atha sa raja praddna- 
samucitatvad anabhyastayacnakarpanyamargo etc. Jatakamala, 12, 5/6. 
The compound pradanocita has taken root in Sanskrit literature. 
So it is met with in a stanza of Bharavi's where it has been fal- 
sely interpreted by both Mallinatha and his successful rival Prof. 
Cappeller : 

mahattvayogaya mdhamahimnam 

aradhanlrh tarn, nrpa devatanam | 

datum pradanocita bhuridhamnlm 

updgatah siddhim ivasmi vidyam \\ 
Kiratarjuniya III 23. 

%e pradanocita danapatrabhuta (Mallinatha). 'um diese Wissen- 
schaft... dir o Konig, der du der Gabe wtirdig bist, zu verleihen, 
bin ich gekommen' (Cappeller, HOS vol. XV, Cambridge Mass. 
1912). Both interpreters have failed to see the effective antithesis 

Prace kom. orjent. I., 2. (17) 2 
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between datum upagato 'smi and pradanocita. '1 come to bestow thi» 
science on you who are wont yourself to bestow gifts on others'. 

Canto IX. 
3d. chittva katham 

Prof. Leumann has the following remark: ^chittva katham heisst nicht 
'plunging at once into the subject', sondern 'die (bisher von Bhar- 
gava mit seinen schiilern gefiihrte) unterhaltungunterbrechend'; vgl. im 
PW katham achidya (Kathas. LXI, 94) und ferner Jat. 4 Ed. p. llQjy 
katham pacchinditva 'die unterhaltung unterbrechend', wogegen 
ibid. 52 katham samttfthapetva 'die unterhaltung beginnend'". Ne- 
vertheless Co well was perfectly right in taking katha to mean 'the 
usual compliments at meeting a person'. Of course katha can mean 
'unterhaltung' just as it can mean 'tale, story, romance' or 'sermon, 
lecture' etc. according to the context. Here it corresponds to the 
sammodAnlya katha saraniya of the Pali texts. The ceremonious com- 
pliments delivered at greeting a person were obligatory on every 
well-bred Hindu, agamanaprayojanam avasyam prastavyam saya 
Mallinatha ad Raghuvamsa V 3. Only plain rudeness or great ur- 
gency can account for kathacheda i. e. cutting short of such complim- 
ents. Thus, king Pururavas is addressing a female cuckoo in 
a polite manner. But she will not heed him. Whereupon he asks 
rather astonished: katham kathavicchedakarint svakarye vyasakta? 
(Vikramorva^I ed. Bollensen 60, 6). Similarly it is said in one of 
Bhasa'g dramas : 

Bavanah: — Vihhisana \ ehy ehi | upavisa \ 
Vibhisanah: — esa esa upavisami \ {upavisati) 
Bavanah: — Vibhisana | niroinnam iva tvarh laksaye | 
Vibhisanah:— nirveda eva khalv anuraktagrahinam svaminam 

upasritasya bhftyajanasya? \ 
Bavanah: — chidyatam esa katha \ tvam api tavad 
vanaram anaya \ 

Abhisekauataka p. 32/33. 

Here, too, Ravana 'plunges into the subject' cutting short the 
complimentary katha. chidyatam esa katha corresponds to tisthatu 
pranayah of other texts. Of course, it can have any other meaning;, 
cp. e. g. Bhasa's Dutavakya v. 30. 

(18) 
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35c. prajno janah ko nu bhajeta sokam 

bhajeta is a conjecture of Cowell's. The MSS have bhajetsa CD and 
bhajecca P. I think we must read bhavet sasoko. With respect to v 
for j see supra ad IV 102a. 

41ed.— 52. 

These eleven and a lialf stanzas are wanting in Cowell's edi- 
tion as his MSS have a long lacuna in their stead. They were, 
however, published by Mr. Nandargikar as an appendix to his 
edition of Cantos I — V of the Buddhacarita. Unfortunately, the 
MS the Indian scholar had at his disposal is not distinguished for 
particular accuracy. So I have thought it worth while to re-write 
the whole passage in a more correct shape. The task did not prove 
too difficult, as I could avail myself of a literal rendering from the 
Tibetan translation made by Weazel and published by Prof. Leumann 
in the Communications of the Konigliche Gelehrte Gesellschaft of 
Gottingen (1896, pp. 83 — 90). It will be seen that only one or two 
lines still remain questionable. The whole runs as follows : 

jambunadam harmyam iva pradiptam 
visena samyuktam, ivottamannam | 
grahakulam casthiram aravindam 
rajyam ca ramyam vyasanasrayam ca || 41 || 
ittham ca rajyam na sukham na dharmyam 
purve tatha jataghrna narendrah | 
vayahprakarse 'pariharyaduhkhe 
rajyani muktva vanam eva jagmuh || 42 (| 
varam hi bhuktani tfnany aranye 
tfptim param ratnam ivopaguhya \ 
sahositam srlsulabhair na caiva 
dosair ad^syair iva k^snasarpaih || 43 || 
slaghyarn hi rajyani vihaya rajnam 
dharmabhilasena vanam pravestum \ 
hhagnapratijnasya na tupapannam 
vanam parityajya grham pravesfum |{ 44 || 
jatah kule ko hi narah sasattvo 
dharmabhilasena vanam pravis^ah | 
kasayam utsyjya vimuktalajjah 
(19) 
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puramdarasyapi puram srayeia \\ 45 || 
lobhad dhi mohad atha va hhayena 
yo vantani annam punar adadlta \ 
lobhat sa mohad atha va bhayena 
samtyajya kaman punar adadlta || 46 |{ 
yas ca pradtptac charanat kathamcin 
niskramya bhuyah praviset tad eva \ 
garhasthyam uts^jya sa dfstadoso 
mohena bhuyo 'bhilased grahltum || 47 || 
ya ca srutir moksam avaptavanto 
nrpa grhastha iti naitad asti \ 
samapradhanah kva ca moksadharmo 
dandapradhana kva ca rajanitih || 48 |{ 
same ratis cec chithilam ca rajyam 
rajye matis cec chamaviplavas ca \ 
samam ca taiksnyam ca hi nopapannam 
sitosnayor aikyam ivodakagnyoh \\ 49 || 
vahnes ca toyasya ca nasti samdhih 
sathasya satyasya ca nasti melah \ 
aryasya papasya ca nasti prltih 
iamasya dandasya ca nasti yogah |1 50 |{ 
tan niscayad va vasudhadhipas te 
rajyani muktva samam aptavantah | 
rajyardita va nibhrtendriyatvad 
anaisthikam moksakrtabhimanah || 5 1 || 
tesarh ca rajye 'stu samo yathavat 
prapto vanam caham u niscayena \ 
chlttva hi pasam gfhabandhusamjnam 
muktah punar na praviviksur asmi || 52 || 

Notes. 

41c. — ca sthi[tafk] Co well, sti for sthi P; the Tibetan translation 
seems to have been made from a different text as it reads: 'durch 
planet verwirrt Padraa-habend wasser wie". 

42b. — Tib. favours yatha 'wie unrein geworden mann-herr(n) 
friihere'. In fact, yatha appears somewhat better as it can answer 
to ittham; it cannot, however, mean 'wie' but 'that; (so) — as' 

(20) 
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— c. Tib. favours fariharya" 'leider gftnzlich aufgeb alter vorzUglich 
Zeit'. But the negative compound ought to be preferred. Cp. Ill 33 
ab and the preceding lines. 

— d. rajyani muktva as 51b, 44 a; Tib. favours rajyam vimuktva 
'konigreich ganzlich wegwerfend'. 
43a. varam ex eonj. from Tib. 'besser', Bt dram. 
— b. ex conj ; Tib. 'kleinod wie {■=: ratnam iva) befriedigt best 
[=z tfptim param?) uahe-umarmend (=M2)a^M%a)'; Bt has trisan- 
kavo ratnam ivopagwptah which is pure nonsense. 
44c. na tupa" ex conj.. Bt nanupa°; Tib. not clear. 
45a. hi ex conj., Bt 'pi. Tib. is silent about either hi or 'pi and 
gives the fourth pada as 'stadt bewaltig aueh besuch nicht ist'. So 

I have thought awhile otko'pi... pauramdaram napi puram srayeta. 
But this would be false. There is no room for na in d. The whole 
stanza is an interrogative sentence. 'Is there any one... who... 
would abide even in...?' With respect to Srayeta cp. srayeya 79d 
(Cowell) in an asseveration hinting at the idea conveyed by our 
stanza. The anuprasa puramdatasya puram is repeated XIII 37d 
puramdarasyeva pura. 

46a. hi mohad ex conj., Bt reads vimohad which is favoured also 
by Tib. (Vollkommen-thorheit"). 

46d. adadlta ex conj., Bt adadhUa; Tib. supports my conjecture 
which is, moreover, borne out by the general parallelism obtaining; 
in these stanzas, as well as by a similar phrase in XI 19 d viz. 
kah kamasamjnam visum adadlta (C). Besides, adadhita is rather, 
bad Sanskrit. 

47a. Cp. saranaj jvalanena dahyamanan na hi niscikramisuh ksa- 
mam grahltum, Y 37ed. Gp. e. g. Saundarananda VIII 19. 
48. 49. 50. are given in the order of Tib., Bt inserts 48 aftej- 
our 50. 

48d. dandapradhanah and rajadharmah are noticed prima manu in 
margin of Bt. Tib., too, has 'konigs-Dharma'. 
49a. °cchitilam Bt (printer's error). 

50. „Corrected into sandhih for melah, sandhih for prltih ant? 
sandhih for yogah on the top of the same words of the verse in 
Bt. in the same hand as that of the text; but the original readings, 
though blotted with yellow fluid, are yet clearly visible". (Mr. Kan- 
dargikar's note). Tib., too, gives four times 'verbind' = samdhi. This 

(21) 
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may or may not be tbe genuine reading. At any rate, the three 
synonyms viz. mela, prUi and ^oga, are very cleverly selected. 
51. This stanza is somewhat obscure. There is something wrong 
in the second half of it. Should we read: vanibh^tendriyatvad 
anaisthike moha°? This would justify the use of the disjunctive 
va—va — . Tib. has only a hiatus here as well as in the first half 
of the following stanza. 
52a. tesas ca Bt (printer's error). 

— b. caham u ex conj., though I am not sure of it. Bt has mo- 
ham a° which is meaningless, ca is warranted by ca in tbe first 
pada, while aham u seems to come pretty near moham a°, more so, 
at any rate, than e g. asmi tu or whatever else I tried to put 
instead of it. 
— c. 'samjnam ex conj. from Tib , Bt °sangam. 



75c. buddhah parapratyayato hi ko vrajej 

(jano 'ndhakare 'ndha ivandhade^ikah \\ ) 

Read budhah in agreement with tbe metre. To act parapratyayatah 
is said of stupid or silly persons. See f. i.: yatnsna tu pratyayaneyabuddhir 
vimoksamapnoti parasrayena, SaundaranandaV 17cd; mudhah parapra- 
tyayaneyabuddhih, Malavikagnimitra (ed. Bollensen) v. 2d. ; pandidapari- 
dosappaccaa nam mudhajadt?, ibid. 25, 19; parapratyayataryapela- 
vamatih, Jatakamala 69, 5 ; parapratyayatieyabuddhitvat, ibid. 147, 
12 etc. No doubt, the phrase is a standing one, though of course 
it may be slightly modified. Nevertheless there is perhaps a con- 
clusion to be drawn from the instances quoted above. To be sure, 
parapratyaya is a current compound giving no room for any further 
remarks. But the case of parapratyayaneyabuddhi is somewhat differ- 
ent. This compound is too long to be an independent production 
of two different authors. Besides it has a distinctly rhythmical turn 
and must have arisen in a metrical passage rather than in prose, 
filling as it does almost an entire pada of an upajati stanza. It 
bears a stamp of individuality. And so I think we shall not be wide from 
the mark if we admit that the second instance from the Jatakamala, 
quoted above, presupposes the Saundarananda's and perhaps even the 
Malavikagnimitra's priority to that work. Can its author have been 
acquainted with the poems of Kalidasa? All that has been said thus far of 

(22) 
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the age of Arya-Stira is quite uncertain. We can only assert that 
he is later than A^vaghosa. 

77ab. imam tu drstvagamam avyavasfhitam 

yad uktam aptais tad avehi sadhv iti ) 

The idea is very popular in Sanskrit literature. Op. e. g.: 

atha yadi te karmavicikitsa va v^ttavicikitsa va syat \ ye tatra 
brahmanah sariimarsinah \ yukta ayuktah \ aluksa dharmakamah 
syuh I yatha te tatra varteran \ tatha tatra vartethah \ and so on. 

TaittiriyaUpanisad 11, 3 — 4'). 
or : 

tarko 'pravisfah srutayo vibhinna 

naiko munir yasya vacah pramanam \ 

dharmasya tattvam nihitam guhayam 

mahajano yena gatah sa panthah \\ 
Mababharata III 313, 17 (Southern recension). 



•or again : 



matibhedatamastirohite 
gahane k^tyavidhau vivekinam \ 
suk^tah parisuddha agamah 
kuriite dlpa ivarthadarsanam || 
sprhanfyagunair mahatmabhi^ 
carite vartmani yacchatam manah \ 
vidhihetur ahetur agasam 
vinipato 'pi samah samurinateh || 

Kiratarjuniya II, 33, 34. 



1) Some passages of the Baddhacarita show that the Upanisads 
■were not unknown to its author. One of them has been pointed out by 
Cowell viz. XII 64 {munjad islkeva) and Katha-Up. II 6, 17. There 
is another line in our poem which reminds us of the same Upanisad viz.: 



Cp. with this : 



punarbhavo 'stiti ca kscid ahur 
nastlti kecin niyatapratijnah I 
BCar. IX 56 'ab. 

yeyam prete vicikitsa manusye 

asttty eke nay am astlti caike \ 

Katha-Up. U, 20. 

(23) 
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Canto X. 



4. torn prehsya yd 'nyena yayau sa tasthau 

yas catra tasthau pathi so 'nvagacchat \ 
drutam yayau yah sadayam sadhlram 
yah kascid aste sma sa cotpapata \\ 

The entire stanza exhibits a marked parallelism in the construction 
of its four padas. Thus we have : yd yayau — sa tasthau ; yas 
tasthau — so 'nvagacchat ; yayau yah — so- (NB!); ya aste sma — sa 
utpapata. This parallelism alone would entitle us to look for a cor- 
relative pronoun as well as a second verbum finitum in c. Indeed, 
the conclusion thus arrived at is borne out by the fact that neither 
sadayam nor sadhlram can stand the test of a critical examinaticn. 
The former, while grammatically correct, does not convey an idea 
opposed to drutam.. The latter yields a good sense but is grammatic- 
ally very hard and rather inadmissible in the work of a con- 
summate stylist. All difficulties vanish if we read : drutam yayau 
yah sa jagama dhlram. This emendation will appear doubly sure 
if one considers that jaga]ma can be most easily misread as ]sa. 

26d. sadbhih sahlya hi satam samrddhih |{ 

„Sie CP (i. e. CDP). Should we read sahlyo (neut.) for sahiyasl?"' 
(Cowell, foot-note). There is a compound word met with in the 
Divyavadana which can perhaps throw some light on the enigmatic 
sahlya or sahlyas. The whole passage runs: kimartham devah svayam 
gacchati. aydm Sudhanah kumaro baladarpayuktah, Bsa dandasahtyah 
prBsyatam iti \ ... gaccha kumara dandasahtyah karvatikam samna- 
maya \ (Divyav. 446. 2 — 5). Could we take sadbhih sahlya or "yah 
to mean '(together) with good men T I don't say yes ! I merely 
ask. The late Prof. Speyer proposed to read sadbhih sahayair hi. 

27c. vyuhany anekani vigahya banaih 

vigah in connexion with banaih cannot but strike one as somewhat 
strange. Arrows are discharged from afar but not in immediate 
vicinity of the foe when one comes to close quarters with one's 
adversary. I should like to propose vyuhan anekan vinig^hya banaih 
though I am not sure to have restored the true wording of the 

(84) 
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line, vyvha is of course masculine in classical Sanskrit. This canncit,, 
howover, be regarded as a decisive argument in favour of my con- 
jecture as A^vaghosa dften use.s such substantives in the neuter- 
gender, both in this poem and in tlie Saundarananda. 

Canto XL 

39od. (duhkhaprdtlkaranimittahhutas 

tasmat piajanam visaya iia hhogyah \ ) 
asnami hhogan iti ho 'hhyupeyat 
prajnah pi atlkaravidhau pravfttan || 

This stanza should be examined along with the next following one:. 

yah pittadahena vidahyamanah 
sitakriyam bhoga iti vyavasyet i 
duhkhapratJkaravidhau prav^ttah 
kamesu kuryat sa hi bhogasamjnam || 

It ic clear that there is something wronu; in the latter half of 
39; prav^ttan d must be corrected to prav^ttah in agreement with 
40c. But then asnami cannot; be rio;ht. It has usurped the place 
of a substantive dependent on ahhyupeyat (just as sitakriyam is 
dependent on vyavasyet) and ought to be thrust out of it. As is- 
often the case, here too the reading of P viz. asnati comes pretty 
near the truth. It stands for annani and the whole ought to 
be read: 

annani bhoga iti ko 'bhyupeyat 
prajnah pratikaravidhau prav^ttah |{ 

Canto XII 

30. namaskaravasatkarau proksanahhyuksanadayah | 

anupaya iti prajnair upayajna praveditah\\ "' ' , ' 

I read praveditah as the predicate refers to what is enumeratecK 
in ab but not to anupaya c. 

33. ity avidya hi vidvan sa pancaparva samlhate \ 

tamo moham mahamoham tamisradvayam eva «S ||. 

(25) 
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The correction adopted by me in the first half of this stanza is 
due to Speyer. In the second balf moham mahamoham ought 
to be changed to moho mahamohas. The next half-stanza is given 
by Cowell as follows: 

tairalasyam tamo viddhi moham mrtyum ca janma ca \ 

The MSS read nwha CD and moho P. It it clear that an inversion 
has taken place. Two forms, viz. the nominative moho (mahamoho) 
33c and the accusative moham 34b have changed their respective 
places just as punar and puiam in V 84, supra. 

113c. {tatas tadanirk gajarajavikiamak 

padasvamnanupamena bodhitah | ) 
mahainuner agatabodhiniscayo 
(jagada Kalo hhujagottamah stuiim \\ ) 

Bead : agatdbodhiniscayaj. 'After — or : as — the great muni has 
bent his mind upon the attainment of bodhi, Kala, the best of 
serpents, broke out into praises of him'. 



Canto XIII. 

21o. [tamraruna lohitabindudtiah 

khatvangahasta haridhumrake^ah | ) 
lambasrajo varanalambakarnas 
{carmambaras caiva nirambaras ca \\ ) 

Read : lambatvaco, in agreement with the tenor of the whole stanza. 

'60. kastham hi mathnan labhate hufasam 

bhumim khanan vindati capi tot/am | 
nirbandhinah kimcana nasty asadhyam ^) 
nyayena yuktam ca k^tam ca sarvam \\ 



■Op. the following stanza : 



kasihad agnir jayate mathyamanad 
bhumis toyam khanyamana dadati \ 



1) Speyer's emendation of nasya sadhyam. 

(26) 
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sotsahanam nasty asadhyam naranam 

margarabdhah sarvayatnah phalanti \\ 

Bhasa, PratijSayaugandharayana, I v. 18. 

'There is no room for assuming chance coincidence. Bhasa must 
have known the Buddhacarita. Cp. also Saundarananda 
XVI 97; XVII 22. 

Canto XIV. 

20a. yady eva papakarmanah pasyeyuh kurmanam phalam | 

I should like to read yady evam, the immediately preceding stan- 
zas being devoted to a description of the results of evil actions. 



2. Buddhacarita and Ramayana II. 

Already the first editor of the Buddhacarita, Prof. Cowell, 
has shown that the myth of Rama is several times referred to in 
that poem. Yet, after having pointed out some two or three stanzas 
in which the legend of Rama is alluded to, he concluded that 
„these references are vague, and do not necessarily imply the pre- 
vious existence of our present Ramayana". (Preface, p. XII). To be 
sure, this observation is pretty correct, but it does not settle the ques- 
tion. In fact, the references to the story of Rama's exile, occurring 
in the Buddhacarita, are not limited to those few quoted by Cowell. 
"They can be multiplied and some of them, on closer examination, 
do indeed prove interesting enough. To say it at once, we are 
able, with the help of them, to prove past all doubt that the author 
of the Buddhacarita was intimately acquainted not only „with the 
myth of Rama" as Cowell says, but with the Ramayana such as 
we know it to-day. This I intend to show by means of a certain 
number of stanzas taken from the both works and arranged on 
parallel columns. I shall, however, limit my quotations from the 
Hamayana to those parallels that are met with in Book II of that 
poem. And that for two reasons. First, as it is only natural that 
Book II of Ramayana, speaking as it does of Rama's exile and of 
Da^aratha's despair and lament for his departed son, should exhibit 

(27) 
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a greater parallt-liam with the preserved portion of the Buddha- 
carita, chiefly concerned with the Great Renunciation, than the 
remaining six which dwell at length upon subjects not treated in 
that poem. And secondly, because the great bulk of the Ramayana 
does not favour detailed investigation of such kind extending over 
the whole of it. 

The story of Rama is alluded to in the following eight stan- 
zas of the Buddhaearita, four of them referring to Book II of th& 
great epos : 

(1) VI, 36 1). nasmi yatum puram sakto 

dahyamanena cetasa \ 
tvam aranye parityajya 
Sumitra iva Raghavam || 

Sumantra (d) is prnbably the correct reading. The above stanza 
is spoken bv Chandaka, on the oiicasion of his parting with 
Siddhartha, and refers to Sumantra's dismissal by Rama as^ 
described in sarga 52 of Book II of the Ramayana. The following^ 
three slokas are sfK^oially concerned : 

saramam api tavan me ratham dfstva tada janah \ 
vina Ramam ratham d^sfva vidiryetapi sa purl \\ 40 || 
ddinyarh hi nagari gacched d^sfva sunyam imam ratham \ 
sutavasesam svarii sainyarh hatamram ivahave || 41 || 
artanado hi yah paurair unmuktas tvatpravasane \ 
saratham mam nisamyeva huryuh satagunarh tatah || 44 || 

Cp. also the quotations given under (4), intra. 

(2) VIII, 8. nisamya ca srastasarlragaminau 

vinagatau Sakyakularsabhena tau \ 
mumoca baspam pathi nagaro janah 
pura rathe Dasarather ivagate \\ 

This reference is probably the most important of all. It is alluding^ 
to the following slokas of the Ramayana (Book II) : 

Sumantram abhidhavantah sataso 'tha sahasrasah \ 

kvu Rama iti p^cchantah sutam abhyadravan narah |1 57, 9 {| 



1) The Buddhiicarita is quoted from rny revised edition of the text^ 
ready in MS. 

(28) 
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deva rajaratham d^stva vim Bamam ihagatam \ 

durad asrumukhah sarvo rajamarge gato janah || 59, 11 || 

harmyair vimanaih prUsadair aveksya ratham agatam | 

hahakarakrta naryo Ramadarsanakarsitah jj 59, 12 || 

ayafair vimalair netrair asruvegapariplutaih \ 

anyonyam abhivlksante 'vyaktam artatarah striyah \\ 59, 13 |{ 

€p. also 52. 40. 41. 44. quoted above. 

(3) VIII, 79. Ajasija rajnas tanayasya dhlmate 

naradhipayendrasakhUt/a me sjpfha \ 
gate vanam yas tanaye divam gato 
na moghabaspah krpanam jijlva ha \\ 

These are words of king Suddhodana referring to the death of 
Dasaratha, Ramayana II 64 (and especially sloka 77 of that sarga). 

(4) VIII, Sled. Dasaratha iva Bamasokavasyo 

bahu vilalapa nrpo visamjnakalpah |] 

This half stanza refers to several passages in sargas 58 — 64 of 
Book II of the Ramayana. 

The other four references are rather vague. They may however 
be quoted for completerjess' sake. All of them occur in Canto IX. 

(5) yanam vihayopayayau tatas tarn 
purohito mantradharena sardham | 
yatha vanastham sahavamadevo 
Ramam did^ksur munir Aurvaseyah \\ 9 |{ 

(6) Bhlsmena Qangodarasainhhavena 
Ramena Ramena ca Bhargavena | 
snitva krtam karma pituh priyartham 
pitus tvam apy arhasi kartum istam || 25 || 

(7) tatha mahim viprakftam anaryais 
tapovandd etya raraksa Ramah \] 60 || 

(8) g^hapravesam prati yac ca me bhavan 
uvaca Bamaprabhftln nidarsanam | 

na te pramanam (78) 

To these may be added a half stanza alluding to the legend of 
Sagara related in Book I of the Ramayana, but known from 
other sources also. 

(29) 
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velam samudre Sagaras ca dadhs 

neksvakavo yam prathamam babandhuh || I, 49 || 

The Iksvakus are named in two or three stanzas more, viz. VII, 6; 
IX, 4 and XII, 1. Other stray allusions to legends or personages 
occurring among others in the Eamayana will teach us nothing. — 
So much may suffice with respect to references to the Ramayana, 
It is not unimportant that four of them out of eight are concerned 
with Book II of the Ramayana as well as that almost all of them 
are limited to two consecutive Cantos of the Buddhacarita. It should 
be also noticed that with the exception of the vaguer ones all 
references quoted above are met with in connexion with Chanda's 
dismissal and his return to Kapilavastu. It is clear that the cor- 
responding scenes of the Ramavana must have impressed them- 
selves very strongly upon the poet's mind. This inference is borne 
out by a comparison of the parallel stanzas occuring in the both 
poems. The most interesting ones will of course be found in Canto 
VIII of the Buddhacarita. 

Before turning to them, however, I have thought it worth 
while to quote the first fourteen stanzas of it in full, in order to 
make the general parallelism appear more evident. They run as 
follows : 

tatas turangavacarah sa durmanas 

tatha vanam bhartari nirmame gate | 

cakara yatnam pathi sokanigraM 

tathapi caivasru na tasya ciksiye || 1 || 

yam ekaratrena tu bhartur ajnaya 

jagama margam saha tBna vajina \ 

iyaya bhartur viraham vicintayams 

tarn eva panthanam ahobhir astabhih \\ 2 || 

hayas ca satija vicacala Kanthakas 

tatama bhaveua babhuva nirmadah \ 

alamkfias capi tathaiva bhusanair 

abhud gatasrir iva tena varjitah || 3 || 

nivftya caivabhimukhas tapovanarii 

bhrsam jihese karunam muhur muhuh \ 

ksudhanvito 'py adhvani saspam ambu va 

yatha pura nahhiuananda nadade \\ 4 || 
(30) 
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tato vihmam Kapilahvayam puram 
mahatmana tena jagaddhitatmana \ 
hramena tau sunyam ivopajagmatur 
divakareneva vinakftam nahhah || 5 || 
sapundarikair api sdbfdiam jalair 
alamkftam puspadharair nagair api \ 
tad eva tast/opavanam vanopamam 
gatapraharsair na ramja nagaraih y 6 |f 
tato bhramadbhir disi dlnamanasair 
anujjvalair baspahateksanair naraih \ 
nivaryamanUv api tav ubhau puram 
sanai rajahsnatam ivabhijagniatuh \\ 7 ||, 
nisamya ca srastasariragaminau 
vinagatau Sakyakularsabh'ena tau \ 
mumoca baspam pathi nagaro janah 
pura rathe JDasarather ivagate || 8 || 
atha bruvantah samupetamanyavo 
janah pathi cChandakam agatasravah \ 
kva rajaputrah kularastravardhano 
hftas tvayasav iti prsthato 'nvayuh || 9 || 
tatah sa tan bhaktimato 'bravij janan 
narendraputram na parityajamy aham \ 
rudann aham tena tu nirjane vane 
grhasthavesas ca visarjHav iti || 10 || 
idarh vacas tasya nisamya te janah 
suduskaram khalv iti niicayark yayuh \ 
patad vijahruh salilam na netrajam 
mano nininduh saphalagham atmanah \\ 11 |f 
athor.ur adyaiva visama tad vanam 
gatah sa yatra dviparajavikramah \ 
jijivisa vasti hi tena no vina 
yathendriyanarh vigame sai Irinam \\ 12 || 
idarh purath tena vivarjitam vanarh 
vanam ca tat tena samanvitam puram \ 
na sobhate tena vinadya nah puram 
Marutvata Vftravadhe yatha divam \\ 13 ||, 
punah kumaio vinivrtta ity atho 
gavaksamalah pratipedire 'nganah \ 
(31) 
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viviktap^stham ca nisamya vajinam 

punar gavaksani pidhaya cukrusuh || 14 || 

pravistadlksas tu sutopalahdhaye 

vratena sokena ca khinnamanasah \ 

jajapa devayatam naradhipas 

cakara tas tas ca yathasrayah kriyah \\ 15 {| 

tatah sa haspapratipurnalocanas 

turangam adaya turangapalakah \ 

vivesa sokahhihato nfpalayarh 

ksayam vinite ripuneva bhartari \\ 16 || 

With the above have to be compared the following ^iokas of the 
Hamayana (sarga 57, 3 sqq.) : 

anujnatah Sumantro 'tha yojayitvd hayottaman | 
Ayodhyam eva nagarm prayayau gadhadurmanah \\ 3 || 
sa van mi sugandhlni saritas ca saramsi ca \ 
pasyan yatto yayau Mghram gramani nagarani ca \\ 4 || 
tatah sayahnasamaye dvitiye 'hani sarathih \ 
Ayodhyam samanuprapya niranandam dadarsa ha \\ 6 || 
sa sunyam iva nihsabdam drsfva paramadurmanah \ 
Sumantras cintayamasa sokavegasamahatah \\ 6 {| 
kaccin na sagaja sasva sajana sajanadhipa | 
Bamasamiapaduhkhena dagdha sokagnina purl || 7 || 
iti cintaparah suto vajibhih sighrayayibhih \ 
nagaradvaram asadya tvaritah pravivesa ha || 8 || 
Sumantram abhidhavantah sataso 'tha sahasrasah \ 
kva Rama iti p^cchantah sutam abhyadravan tiarah \\ 9 || 
tesam sasamsa Gahgayam aham ap^cchya Baghavam \ 
anujnato niv^tto 'smi dharmikena mahatmana \\ 10 || 
te iima iti vijnaya baspapurnamiikhd narah \ 
aho dhig iti nihsvasya ha Bameti vicukrusuh || 11 || 
susrava ca vacas tesam Vfndam v^ndani ca tisfhatam \ 
hatah smah khalu ye neha pasyama iti Baghavam || 12 || 
danayajnavivahesu samajesu mahatsu ca \ 

na draksyamah punar jatu dharmikam Bamam antara || 13 || 
him samartham janasyasya kim priyam kim sukhavaham I 
iti Bamena nagaram pitreva paripdlitam \\ 14 || 

(32) 
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vatdyanagatanam ca strmam anvantarSpanam \ 
Ramam evabhitaptdnam susrava paridevanam \\ 15 || 
sa rdjamargamadhyena Sumantrah pihitananah ' 
yatra raja Daiarathas tad evopayayau g^hani || 16 || 
yd 'vatlrya rathac ehlghram rdjavesma pravisya ca \ 
kaksyah saptahhieahrama mahajanasamahulah \\ 17 || 



The order in which the events follow each other in both 
poems is much the same. First, the charioteer's return-journey 
and his entrance into the capital, sadly changed through the ab- 
sence of the young prince. Then a vivid scene showing the chario- 
teer assailed by citizens, greedy of news. Their lament and 
dejectedness. The women's precipitate running at the windows and 
their withdrawing, in deep depression, to the inner apartments. 
Finally, the charioteer's entrance into the king's presence. The 
parallelism is undeniable. It will appear still more striking if 
a number of stanzas of the Buddhacarita be singled out and exam- 
ined one by one. Thus we have : 

hayai ca sauja vicacala Kanthakas mama tv asva nivfttasya 



4atama bhavena babhuva nirmadah \ 
BO. VIII 3 ab. 



na pravartanta vartmani \ 
usnam asm vimuncanti 
Bame samprasthite vanam 
R 



II 59, 1. 



athocur adyaiva visama tad vanam 

gatah sa yatra dvijarajavikramah \ 

BC. VIII 12 ab. 



te Laksmana iva ksipram 
sapatnyah sahabdndhavah \ 
gacchantam anugacchdmo 
yena gacchati Edghavah \\ 
vdydndni parityajya 
ksetrani ea gfhdni ca \ 
ekaduhkasukha Ramam 
anugacchdma dharmikam || 

K II 33, 16. 17. 
Cp. also II 36, 33; II 37. 25—27. 



idam puram tena vivarjitam vanam 
vanam catat tena samanvitam puram \ 

Prace kom. orjent. I., 2. (33) 



vanam nagaram evastu 
yena gacchati Raghavah 
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asmahhis ca parityaktam 
pur am sampadyatam vanam \\ 
R II 33, 22. 

nahi tad bhavita rastrarh 
yatra Ramo na bhupatih \ 
tad vanam bhavita rastram 
yatra Ramo nivatsyati \\ 

R. n 37, 29. 
Cp. also 71, 24 ab. 

na sobhafe tena vinadya nah puram tatas tv Ayodhya rahitd ma- 
Marutvata V^travadhe yathd divam \ \ [hatmana 

. BC. VIII 13. Puramdare'mvamakisaparvaia\ 
cacala 

R. II 41, 20 ab. 



viveia sokabhihato n^alayam 
ksayam vinlte ripuneva bhartari || 
BC. VIII 16 cd. 



vimtavirapurusam 
pravisya tu n^dlayam \ 

R. II 33, 28 ab. 
Cp.also 52,41 quoted above p. 28. 



The evident parallelism of such passages as f. i. the last two 
quoted above is no doubt very significant. In my opinion it proves 
that Book II of the Ramayana as known to ASvaghosa must have 
resembled our present text in such a degree that there is no reason 
to believe it was different from it. But if this inference is correct, 
as indeed I am sure it is, then we are able to assure the sense 
of suduskaram, BC VIII 11 and 77 which has been differently 
explained by recent interpretors. Here too, we can avail ourselves 
of some parallel slokas : 



idarh vacas tasya nisamya tu janah 

suduskaramkhalvitiniscayamyayuh\ 

BC. VIII 11 ab. 



tam vipram agnyagarasiham 
vanditvd Laksmano 'bravit \ 
sakhe 'bhyagaccha pasya tvarh 
vesma duskarakarinah \\ 

R. II 32, 2. 
duskaram kriyate putra 
sarvatha Raghava pnya \ 
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tvaya hi matpriyartham tu 
vanam evam upasritam \\ 

R. n 34, 35. 

Prof. Luders has taken sudushara in the above stanza of the 
Buddhacarita to mean 'hochst wunderbar'. But it is clear that it 
is used in our poem in the same sense as duskara in the parallel 
slokas of the Ramayana. Now the sense of duskara as quoted above 
is assured by that of its opposite sukara occurring in the same 
portion of the Ramayana, viz.: 

yatha ca manye durjlvam evam na sukaram dhruvam \ 
acchidya putre niryate Kausalya yatra jivati \\ 

II 57, 22. 

Thus it seems pretty sure that we must assign to sujduskara 
its proper meaning ^iz. ""(very) difficult'. The same meaning must 
be attributed to that adjective in the following two stanzas which 
are, moreover, pretty parallel: 

Suvarnanisthlvini mytyuna h^te Kausalya ca Sumitra ca 

suduskaram yan na mamara pufrasokabhipidife | 

[S^njayah | duskaram yadi jlvetam 
aham tu R. II 73, 8. 

BO. VIII 77. 

There is another set of stanzas in Canto VIII of the Buddha- 
carita containing reminiscences from a parallel passage of the 
Ramayana. It occurs in Ya^odhara's lament over her husband's 
departure for the forest and insists on the incongruity between the 
easy life he has enjoyed thus far and the drawbacks of dwelling 
in a hermitage. 

sujatajalavatatangull m^du kathath rathair vibhur yatva 

nigudhagulphau visapuspakomalau \ gajasvais ca muhur muhuh \ 

vanantabhumim kathinam katham padbhyam Bamo mahdranye 

[nu tau vatso me vicarisyati || 
sacakramadhyau caranau gamis- 

[yatah \\ 

vimanapi'sthe sayanasanocitam yO'Sya eaharasamaye 

maharhavastragurucandanarcitam \ sUdah kundaladharinah \ 

katham nu sltosnajalagamesu tac ahampurvah pacanti sma 

(36) 3* 
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charlram djasvi vane hhavisyati || 
kulena sattveria balena vareasa 
srutena laksmya vayasa ca garvitah \ 
pradattim evahhyucito na yacitum 
hathamsa hhtksamparatas carisyati \ \ 
sucau sayitva sayane hiranmaye 
prabodhyamano nisi turyanisvanaih \ 
katham hata svapsyati So'dya me vratt 
pafaikadesantarite mahltale \\ 

BC. Vin 55—58. 

Cp. also : 
vimanasayanarham hi 
saukumaryam idam kva ca \ 
kharadarbhankuravati 
tapovanamahl kva ca \\ 

BC. VI 28. 



prasannah panabhojanam || 
sa katham nu kasayani 
tiktani katukani ca | 
bhaksayan vanyam akdram 
tuto me vartayisyati || 
maharhavastrasamhuddho 
hhutva drasukhocitah \ 
kasayaparidhanas tu 
katham Eamo hhavisyati || 

R. II 12, 95—98. 

kva nu vatsyati dharmatma 
vfksamUlam upasritah | 
so 'tyantasukhitah suta 
kim asisyati Baghavah \\ 
duhkhasyanttdto duhkham 
Sumantra sayanocitah \ 



Such coincidences as f. i. 

udtam 

maharhavastra | 

katham 



sete katham anathavat \\ 

R. II 58, 5. 6. 
Cp. also n, 24, 2. 3. 

maharhavastra 



udtah 



hhavisyati || katham 



hhavisyati 



cannot be due to chance. A^vaghosa was of course an independent 
poet (he needs no defence!) but he must have read the slokas 
quoted above. 

Another stanza of Aivaghosa's occurring in the same Canto 
and referring to king Suddhodana has got an exceptionally convin- 
cing parallel in a similar stanza of the Ramayana. Compare : 

ni^dmya ca cChandakakanthakav uhhau 
sutasya samsrutya ca niscayam sthiram \ 
papata sokabhihato mahtpatih 
Sacipater vftta ivotsave dhvajah || 

BC. VIII 73. 
(36) 
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and 

samrdktanetrah sithilambaras taiha 
vihhutasarvabharanah paramtapah \ 
bahhuva bhumau patito nrpatmajah 
Sactpateh ketur ivotsavaJcsaye \\ 

R. II 74, 36, (Cp. 77, 9). 

An instance of identical anuprasa is the following: 

gato nfdevah sa hi devi devavat || devi devasya padau ca 
BC. VIII 43. devavat paripalaya \\ 

R. II 58, 18. 
Cp.: 

devi devas ca devt ca 
aamagamya madantare \ 
mantrayete 

R. II 16, 15. 

papata sahasa devi 
devafeva divas cyuta \\ 

R. II 20, 32. 

We will now turn to instances occurring in the remaining 
Cantos of the Buddhaearita. Some of them are no less convincing 
as can be seen from the quotations given below. 

tasyatisobhavisrtatisobha vyarajayata Vaidehl 

raviprabha vastatamahprabhava | vesma tat suvibhUsita | 

BO. I 15. udyato 'msumatah kale 

kham prabheva vivasvatah |{ 

R. II 39, 18. 

As an instance of the same simile repeated in a much later work 
the following half-stanza may be quoted : 

jyotsneva candramasam acchavibheva suryam 
tarn bhumipalakam abhusayad ayataksi \\ 

Haricandra, Campujlvandhara, ed. T. S. Kuppusvami Sastri, Tanjore 

1905, I V. 17. 

steyadibhis capy abhitas ca nastam nanavrstir babhuvasmin 

svastham svacakram paracakra- na durbhiksah satam vare \ 

[muktam \ 

(37) 
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ksemam subhiksam ca babhuva tasya 

puranaranyasya yathaiva rastre || 

BC. ii 15. 

tatah krte srtmati rajamarge 

BC. Ill 6 a. 



kokilo yatra kujati \\ 



BC. IV 44 d. 



Anaranye maharaje 
taskaro vapi kascana \\ 

E. II 110, 10. 

rajamargah kftah srlman 
paurai JRarmbhisecane \\ 

R. n 6, 17. 

ko kilos tata kujati \\ 

R. II 52, 2 d. 



What deserves attention in the above instance is the identical 
position occupied by the same words in the pada. 



viyujyamane hi tarau 
puspair api phalair ap 
patati cchidyamane va 
tarut' anyo na socati || 



bhidyamanam ivasaktas 
tratum anyo nago nagam \ 

R. II 63, 43. 



kuto ratim 



BC. IV 61. 



BC. IV 98 c. 



kuto ratih 



R. II 12, lib. 



Same remark as regarding the last but one quotation. The position 
is at the end of a pada of a vamsastba stanza. 

tyaja buddhim imam atipravfttam atikrantam atikrantam 
avahasyo 'timanoratho 'kramas ca \\ anavapya manoratham | 
BC. V 36. 



imam Tarksyopamajavam 
turangam anugacchata | 
darsita saumya madbhaktir 
vikramas cayam atmanah || 

BC. VI 6. 



R. II 87, 17 ab. 

gatim khara ivasvasya 
Tarksyasyeva patattrinah | 
anugantum na saktir mS 
gatim tava mahipate || 

R. II 105, 6. 



BC. VI 37 reminds us, in a certain way, of R. II 52, 45. 



yo hi candramasas tciiksnyam 
kathayec chraddadhlta va \ 
sa dosams tava dosajna 
kathayec chraddadhlta va \\ 

BC. VI 40. 
(38) 



nahi kamcana pasyamo 
Roghavasyagunam vayam \ 
durlabho hy asya nirayah 
saiankasyeva kalmasam \\ 



R. II 37, 27. 
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mahatya t^snaya duhkhair 
garhhenasmi yaya dh^tah \ 
tasya nisphalayatnayah 
kvaham matuh hva sa mama || 

BO. VI .45. 



mayd, hi cirapustena 
duhkhasamvardhitena ca \ 
viprayujyata Kausalya 
phalakale dhig astu mam || 

E. II 53, 20. 



The purport of the pathetical exclamation being much the same 
in both cases, A^vaghosa has yet succeeded to give it a much 
deeper turn. 



Sarvarthasiddho vapusdbhibhuya 
tarn asramam siddha iva prapede || 
BC. VII 1. 



. . astam ca yayau vivasvan \ 
. . tapahprasantam sa vanam vivesa \\ 
BC. Vn 32. 



halena gupto Bharato mahatma 



gfhad yayau siddha ivendra- 
[lokaf II 
K. II 70, 30. 

nastajvalanasamtapa 
prasantadhyayasatkriya \ 
timirenanulipteva 
tada sa nagari babhau \\ 

R. n 48, 34. 



So we see that Cowell was right, despite Bohtlingk's objection, 
when taking tapahprasanta to mean 'where penances bad now 
ceased'. BC. IX 24 reminds one of R. II 59, 28—31. 



18., 



pranastavatsam iva vatsalam gam saham gdur iva 

BC. IX, 26 c. vivatsa vatsala krta \ 

°R. II 43, 



sokagnina tvadvirahendhanena 
nihsvasadhumena tapahsikhena \ 
tvaddarsanamvanchati dahyamanam 
antahpuramcaivapurameakftsnam \\ 
BC. IX 29. 



ayam tu mam atmabhavas 
tavadarsanamarutah | 
vilapaduhkhasamidho 
ruditasruhutahutih jj 
cintabaspamahadhumas 
tavagamanaeintajah \ 
karsayitvadhikam putra 
nihsvasayasasambhavah || 
tvaya vihinam iha mam 
sokagnir atulo mahan \ 



(39) 
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pradhaksyati yatha kaksyam 
citrabhanur himatyaye \\ 

R. II 24, 6. 7. 8. 

BC. XIII 49 b cittamoham has been conjectured by Speyer for the 
meaningless mdhacittam of the MSS. {mohacitram, Bohtlingk). The 
compound cittamoha occurs twice in Book II of the Ramayana viz. 
12, 2 b and 64, 72 c. Cp. also buddhimoha, ib. 73, 24 c. 

I have also noticed a rather considerable number of coincid- 
ences of minor importance. They reveal to us many an interesting 
particular concerning the technical side of Ai^vagh5sa's poetry. For 
this reason I have thought it better to relegate them into a full 
commentary on the Buddhacarita which I intend to publish along 
with a revised text of that poem. 

What has been said and quoted thus far, enables us to con- 
clude with a sufficient amount of certainty that at the time of 
ASvaghosa there existed at least Book II of the Ramayana (but 
most probably the remaining genuine books also) in much the 
same form as it is known to us to-day. It can be added that 
the great Buddhist poet was influenced by Valmiki in no lesser 
degree than he has himself influenced the greatest classical poet 
of India, Kalidasa. Both of them must have devoted a careful 
study to the works of their respective predecessors. A detailed 
comparison of the poems of the three great makers of San- 
skrit — -Valmiki, Asvaghosa, Kalidasa — shows, how much patient 
labour and assiduous exertion, in the course of long centuries, was 
needed, before assuring to the Sanskrit language the renown of the 
most refined means of poetical expression the world has ever 
witnessed. 



3. Critical notes on the printed text of the Jatakamala. 

The second issue of Prof Kern's admirable edition of the 
Jatakamala is a stereotyped impression. Accordingly, the editor 
was obliged to renounce the opportunity of improving the text by 
adopting the numerous corrections contained in a list of errata 
prefixed to it. Let us hope that this neglect — for such it is after 
all — will be compensated in a third edition, no more a mere 

(40) 
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reprint of the present one. This is all the more desirable as the 
list of corrigenda which is fronting page 1 of the printed text, 
can be increased by some twenty or twenty five errors which 
have escaped the reviser's attention. But there is another list of 
corrections which should be had in view before proceeding to the 
revision of our text for a future edition. As is well known, the 
late Prof. Speyer has published an English version of Arya- 
Sura's book, one of the very best translations of a Sanskrit text 
we can boast. In the course of his work the learned translator 
(who was more deeply familiar with the Genius of the Language 
than are most Sanskrit scholars outside India) has brought a rather 
large number of corrections and conjectural emendations of various 
passages of the original text. His remarks should not have passed 
unobserved. But of course neither the editor nor the translator 
were able to purge the text for good and all of all those minute 
and yet troublesome defects of reading and deficiencies of style 
for which the Nepalese MSS. are distinguished. So I have made 
up my mind to give here a selection from my notes on the Jata- 
kamala taken now and then on the occasion of repeated perusal 
of that work. In the first place I will point out half a dozen 
metrical blunders occurring in the printed text and not discovered 
by Speyer. They are: 

II, 4d. mdhahradam vanagaja yathaiva: 

Read: vanyagaja. 

IX, 20c. dharmanuragan nayamrapeksas 

Read: nirvyapeksas. 

X, 35b. sydc chile 'pi lokapaktyabhimukhah svarge cajatasprhah \ 

A light syllable is wanting after 'pi. 'pi ca is probably 

the true reading. 
Xni, 23d. alam madudpidanasankaya U || 

Read: madutptdanasankaya. 
XVII, 13a. yat piitva madadosavihvalatayUsvatantras caran. 

Two heavy syllables are wanting after ° vihvalataya, 

but I am unable to restore the original reading. 
XXXII, 33a. vyaghrah pibanti rudhirani vanam^ganam. 

Read; vane mrganam. Speyer's translation 'the deer 

of the forest' should be slightly modified. 
(41^ 
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Of course I don't affirm to have discovered all passages 
which break the metre, but the examples quoted above in addition 
to nearly as many others corrected by Speyer prove beyond dispute 
that the printed text of the Jatakamala is still open to criticism, 
despite the careful treatment it has received at the hands of Prof. 
Kern. This fact may serve as the raison d'Stre of the corrections 
I am going to propose. They should not be regarded as purely 
arbitrary suggestions. Some of them are sure emendations; some 
others deserve to be taken into consideration. 

V, 25. sampattir eva vittanam adhruva sthitir atmanah \ 
iti yacanakarh labdhva ha samfddhir aveksyate \\ 

The latter half of this stanza has been rendered by Speyer as 
follows: 'we need not care for riches when getting a mendicant'. 
The translation is of course irreproachable, but it shows that there 
is something wrong in the original text. Sakra tries to avert 
Avisabya i. e. Bodhisattva from giving to the poor his own 
necessaries of life. He says: Don't give away the few you can 
procure but wait till you have recovered your former wealth and 
can afford to gratify the mendicants. (Cp. for instance: itthamgatdh 
sann aft cm na dadya yayah punah purvaxam^ddhisohham v. 9; or: 
paryaptavibhavasya... ay am kramo nemam dasam ahhiprapannasya, 
p. 25, 11. 5 — 7 etc.) Now the stanza quoted above contains a refu- 
tatory answer to Sakra's arguments. Accordingly, apeksyate should 
be read instead of aveksyate. The meaning is: 'we must not wait 
for riches i. e. wait till we acquire some, when a mendicant is 
there and cries for instant help'. 

VIII, 36 ab. asamstutdnam api na ksameya 

ptdam katham kaiva katha bhavatsu. 

katham is wholly superfluous and very h8.rd to explain; moreover, 
inelegant. It is omitted in Speyer's translation which runs as 
follows: 'I am not capable of bearing the pain of strangers, how 
then can you suppose I should bear your suffering?' I think we 
have to read pidam aharh. katham is probably due to the inad- 
vertence of a copyist who anticipated two aksaras of the following 
kathM, 

VIII, 42d. samciksipe na ksatajam ksarad va. 

m 
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'and the flowing blood did not lessen' (Speyer). sameiksiye is pro- 
bably tbe correct reading, p for y (and inversely) is rather common 
in the MSS. The same blunder occurs in Buddhacarita VIII, Id 
where ciksipe has been corrected to ciksiye by Bohtlingk. He could 
have adduced in support of his emendation the various readings 
ad VII, 18 c viz. ksipamti P and ksapeti C for ksiyanti of tbe text. 

IX, 23 ab. reme na vinayonmarge dvesmi caham pramaditam \ 

The first sing, perfect is against the rule of grammar. I read rame 
which is also required by the parallel form dvesmi. 

IX, 53. aloko bhavati yatah samai ca margo 

loko 'yam vrajati tato na durgamena \ 
prayo 'smin jagati tu matsarandhakare- 
nanye na pranayapadani me vahanti \\ 

Speyer's translation of this somewhat intricate stanza runs as 
follows: 'Where a light is and an even road, there it is easy for 
men to go. But in this world the darkness of selfishness prevails 
to such a degree that no other men would support my words of 
request'. Now, matsarandhakdrendnye na, is an emendation by 
Bohtlingk for °kare rianye. I think the reading of the MSS should 
be restored (nanye na should be read together: nanyena), first, 
because it yields a very good meaning, but then, because Arya- 
Stira is exceedingly particular about bis caesuras and we have no 
right to disagree with him in this respect. The situation makes 
things clear. A brahmin who has abused the hospitality of Prince 
Visvantara by requiring of him his two children, tries to account 
for his ingratitude and says: 'Men go their way where there is 
a light and an even road not (caring) the impracticable one. But 
as this world is steeped in the darkness of selfishness, my words 
of request have no other way to choose (save that of ingratitude 
to you; nanyena = durgamena scil. margena)'. Speyer's translation 
is correct but cannot satisfy; ab as translated by him, has 
nothing to do with cd. 

P. 64, 1. 10 akrldasthdne 
'in the play-ground' (Speyer). akridasthdne is certainly better. 
Cp. XIII, 23d, supra p. 41. 

X, 27d. vilayam lyur asangam upadravah || 

(43) 
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I should propose asanga (Loc. absol.) Speyer has 'having lost 
their hold'. 

XI, 6. tatah pravftte tumule sphurjatpraharane ram | 
paiahadhvaninotkrustaih sphutativa nabhastalam \\ 

I read nabhastale because rane b is the first of a long series of 
absolute locatives extending over vv. 6 — 9 and determining v. 10. 
Moreover, only past tenses are used throughout the description of 
that battle. 

P. 98, 1. 14. pravirurohaiuh 

Uan this be the reading of the MSS? 

P. 102, 1. 1. apurvah khalv ay am atrabhavatah pasya vi- 
hrayarambhah \ 

The position oi pasya is decidedly suspected. Read: panyavikrayW 
which is warranted by panyanam vikrayakramah {=^ panyavikra- 
yarambhah) in the stanza immediately following and completing the 
words just quoted (v. 9) as well as by the same blunder detected 
and corrected by Speyer in v. 15d, viz. sa panyatam (for pasya 
tam of the printed text) lipagata nihitatra kumbhe. 

XVII, 28 ab. laghur api ca vipako madyapanasya yah syan 
manujagatigatanam slladrstth sa hanti \ 

The plural sUadfstlh can be defended (on account of the plurality of 
its complement) but nonetheless siladrsU seems better. Speyer has: 
'the good conduct and the good understanding'. 

P. Ill 1. 20 & p. 118, 1. 3. pratinivrtya 

Somewhat unusual, if not a simple misreading; I should like to 
change it to pratinivrttya (Vent back' & 'turned back', Speyer). 

P. 120, 11. 6 — 7. karyasesaparisamaptyayacnaya 

This has been changed by the learned editor himself to "parisamapti- 
yacnaya, a substantive ayacna being unknown (Various Readings, 
ad locum). I think the true reading lies nearer at hand. Separate: 
"parisamaptya (Gen.) yachaya. 

XX, 29. nivaranarthani sagadgadani 
vakyani sasruni ca locanani \ 

(44) 



STUDIES ABOUT THE SANSKRIT BUDDHIST LITERATURE 45 

pranamalolani siramsi caisam 
manam samdnasya yatha karoti |{ 

manam cannot be possibly good. Since the Accusative is excluded 
by the general structure of the clause and the neuter gender by 
grammar, we must read manah. Speyer's translation is: "As sure 
as it is great regard for their friend deserving regard, that makes 
their eyes full of tears etc' 

XXII, 33 a. antah sapatnah kopo 'yam 

It seems better to take antahsapatnah as a compound word. 

P. 137, 11. 11—12. tdu harhsapradhdnau kdncanapunjdv iva 
sriydhhijvalanmandJiararupdu. 

The last complex of aksaras must be taken to represent sriya abhi- 
jvalanmanohararupdu (for of course it cannot be divided into 
sriyabhijvalan (Nom.) referring to the king mentioned shortly 
before and manohararupau qualifying the two swans). Now, such 
a construction might be defended in a less accomplished stylist but 
not in Arya Sura. So I think we ought to read sriyabhijvalantau; 
cp. sriyd jvalantam 169. 25. Speyer translates freely. 

XXII, 81. asankitoktaih pranaydksardih suhrt 
karoti tustith vibhavasthitasya yam | 
na tadvidhdrh lambhayate sa tarn dhanair 
mahopakarah pranayah suhrtsv atah || 

Speyer's translation runs as follows: 'A friend expressing his wants 
in frank speech, causes a greater satisfaction to a wealthy man, 
than he could obtain from his riches. For this reason, unreser- 
vedness among friends is a great benefit'. Neither the text nor the 
translation can satisfy. The former must be faulty, because tam 
is clearly pleonastic on account of tadvidham in the same line; the 
latter jloes not seem correct, because the causative shade of 
lambhayate c as opposed to karoti b should not be neglected. A very 
slight correction enables us to restore perfect order. I read tam 
for fdm and translate the first three padas as follows: 'Greater is 
the satisfaction which a friend expressing his wants in frank terms, 
prompted by love, causes to a wealthy man, than that which the 
latter {soi) causes to him {tam) by dint of his riches'. The idea is 

(46) 
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common in Indian as well as in European literatures. Cp. the 

following stanza: 

na tatha ratnam asadya sujandh paritusyati \ 
yatha tat tadgatakankse patre dattva prah^syati || 

'A noble-minded man takes less delight in procuring a treasure 
than in bestowing it on a worthy person who has set his heart 
upon it'. (B h a s a, A v i m a r a k a, Act IV, v. 14). 
XXIV, 42. imam viditva n^pa mitrapakse 

prahhavasiddKl sadasatprav^yoh \ 
bhajasva margam sujanahhipannam 
tena prayatam anuyati bhUtih || 

Speyer says: 'Thus knowing the power and the consequences ot 
good and evil behaviour with respect to friends, king, hold fast 
to the road followed by the virtuous. He who goes along on this 
will attain happiness'. Now, as the text runs, imam can be construed 
only with margam which is extremely hard. Here again, a very 
slight and natural emendation viz. ime (agreeing with prabhavasiddhl} 
will at once restore the correct construction as well as the logical 
connection with the foregoing. In fact, the power and the conse- 
quences of good behaviour with respect to friends have been spoken 
of in V. 41 while those of evil behaviour form the subject of the 
whole story and quite specially of v. 40. Speyer translates as if 
there were evam[viditva which is virtually the same as ime. 

XXVII, lOcd. svasamjnaya yUtham athadidesa 

drumad atah sighram abhiprayayat \\ 

„he ordered his tribe, making them a signal proper to his 
race, to come quickly off the tree" (Speyer). The peculiar 
construction of lin seems to me very suspected if not incorrect. 
We have a choice between several ways of emendation. Next at 
hand there is the imperative abhiprayutat though its use here is a 
little exposed to syntactical objection (Whitney, Grammar § 571); 
abhiprayata or abhiprayane are likewise possible. 

XXVIII, 25. subhasvabhavatisayah prasiddhah 

punyena kirtya ca para vivj^ddhih \ 
^ atoyasamparkak^ta visuddhis 

tais tair gunaughais ca para samfddhih \\ 
(46) 
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The first pada of this stauza should be restored to what seems to 
me the original wording, viz. Hisaya prasiddhih. This is proved 
(1) by the rhyine which appears at the end of every pada in this 
as well as in the 26-th and 29-th stanzas, (2) by the fact that the 
predicative epithets of ksanti (1. 7, above), itself a feminine, are 
feminines throughout the vv. 25 — 27, (but, of course, a masculine 
i s possible). 

XXVIII, 26 a. paroparodhesu sadanabhijna, 'always indifferent 
to injuries done to them by others' (Speyer). But can Cinabhijna 
alone have this meaning? I think not. Should we not read madana- 
bhijna? I think, yes. 

XXIX, 18. yam eva pasyanti tu savyapatrapam 
samabhijatam vyavaharanaipunam \ 
fnam prayaechanti raho 'pi tadvidhe 
tadarpanam hy abhyudayavaham dhanam \\ 

The last pada is translated by Speyer 'such a bestowal of money 
produces bliss', tadarpanam — a bahuvrihi compound qualifying dhanam 
is grammatically correct, but it cannot be befended from the 
stylistical point of view, being in fact very clumsy. I think we 
ought to read tadarpitam as shown by gatam hi yat tatra in the 
parallel stanza, above 17 d. Translate: 'for money bestowed on him 
(i. e. on such a man as described in ab) produces bliss'. 

XXX, 31. bhrata nu tasyaiva mahadvipasya 

syad bSndhavo vanyatamo suto va | 
tasyaiva khalv asya sitadrisobham 
samcurnitasyapi vibhati rupam || 

tasyBva is most probably tlie correct reading for tasyaiva, c. 

XXXI, 9. hatapurusakalevarakulam 

rudhirasamuksitaraudrabhutalam \ 
purusam iva rusavabhartsayat 
sphutadahanair asivaih sivarutaih || 

The third pada is translated by Speyer 'it seemed to threaten 
everyone'. But purusa cannot possibly have this meaning. I surmise 
that we ought to read parusam (adv.), though it may be granted 
that avabhartsayat should be construed rather with than without 
on object. The false reading is due to the influence of the first pada. 

(47) 
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225, 5/6. rajakule prajanuragasaumukhyad askhalitobhiv^ddhya 
ca sam^ddhya samanatadfptasamantaya eabhivyajamanamahabhagye. 
samanatadi"ptasamantaya cannot be a bahuvrihi compound qualifying 
sam^ddhya, because ca shows that it is a substantive. I think that 
the reading of the text (perhaps due to a mere misprint) ought to 
be corrected into °samantataya. Speyer seems to have translated 
accordingly. He says: 'which (viz. royal family), in consequence of 
their intentness on possessing the affection of their subjects, was 
manifested by their increasing prosperity and riches without hin- 
drance, as well as by the submissiveness of their proud vassals'. 

XXXII, 2 b. parasparaslBsavivfUaharsam \ 

vivfddha seems much better. Speyer's translation is very free. 

XXX, 10 be. jalani kfiva \ meghas 

A rather strange idiom. Should we read s^stva? Speyer has: 'the 
clouds that poured out streams of water'. 

XXXII, 28. dosanurupam pranayanti dandam 
k^taparadhesu n^pah paresu | 
mahaparadhe yadi mftyusatrau 
na dandanttipravana bhavanti \\ 

The third pada is thus rendered by Speyer: 'but if that enemy 
whose name is Death has greatly sinned against them'. This 
translation is certainly correct. But then it shows that yadi cannot 
be possibly good. The correct reading is doubtless 'pi tu. In fact, 
tu often recurs in this set of parallel stanzas to which our stanza 
belongs; 'pi is warranted by vadhye 'pi 30 d, below. 

XXXII, 41 ab. imam avetyaprativaryaraudratam 

kftantasatror bhavane na me matih | 

matih, b, yields a pretty good meaning but ratih is much better. 
Speyer's rendering shows that it is required by the sense: 'I am 
no longer pleased with the life at home'. 

XXXIII, 3 c. sa dharmasamjm 'pi tu {karmalesams 

tarns tan samasadya tatha tathaslt) || 

Is dharmasamjm a printer's error? It certainly ought to be 
corrected into dharmasamjm, a bahuVrlhi that recurs on the 

(48) 
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same page, 1. 16. hi- for 'pi can also be thought of both particles 
being not seldom interchanged in careless MSS. 

234, 21. tena hi na tvam asyah kadacit pralsdhamya moksyase \ 
asya for asyah seems to be more obvious; cp. v. 8 od, above. 
XXXIV, 19. krtas ced dharma ity eva 
kas tatranusayah punah \ 
atha pratyupakarartham 
^nadanath na tat krtam || 
krtam is probably the genuine reading in the first pada. 



4. The epical poems of ASvaghosa and the Divyavadana. 

1. The collection of Buddhist legends known as the Divya- 
vadana and edited by Cowell and Neil, Cambridge 1886, is no 
uniform work written by one single author. It was compiled 
from different sources by at least two but probably more writers. 
The whole thus bearing the character of a compilation its various 
portions cannot be assigned to one definite epoch. The date of 
each story or cycle of stories has to be examined separately. So it 
is the aim of the following lines to fix the terminus ante 
quem non of the interesting cycle of legends which relate to 
Asoka'a history and are given as Nss. XXVI — XXIX of the col- 
lection bearing in their respective colophons the titles Pamsupra- 
clanavadana, Kunala°, Vita^oka" and Asoka". A simple perusal of these 
Stories shows however that the subdivision mentioned above is purely 
arbitrary. After all we have to do with one great legend extending 
over pp. 348—434, which, for all one feels tempted to say abuut 
its internal incoherence, may fairly lay claim to be called simply 
A^kavadana or the Legend of A^oka. 

The terminus ante quem non of this cycle of A^oka-legends 
can be assured beyond any doubt by the indisputable fact of its 
author having known both the epical poems of Asvaghosa, the 
Buddhacarita and the SSundarananda, 

Prof. Leumann was the first to point out that a stanza occurring 
in the former poem is quoted in a somewhat corrupt form in the 
Kunalavadana of our collection. It reads as follows; 

Prace kom. orjent. I., 2. (49) 4 
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tato ttjrpas tasya ni§amya hhavarh 
putrahhidhMnasya manorathasya \ 
sfiehae ca yogyarh manasa ca huddhva 
ajnapayamasa vihaya yatram |j ^) 

Divyavadana p. 408 1 ff. 

Now there is always the possibility of interpolation to be consid- 
ered whenever a single stanza of an earlier poem is quoted ano- 
nymously in a later work. But in this case interpolation cannot 
be thought of as the immediately following prose is a palpable 
paraphrase of the immediately following stanzas of the Buddhacarita. 
For convenience' sake both passages are given here on parallel 
columns : 

afha rajasoko nagarasohham nivartaydmasa sa rajamarge 

margasohham ca krtvd jlr>id- sampatam artasya prthagjanasya | 

turakrpanams ca margad ma bhUt kumardh sukumaradttdh 

apanlya ekarathe 'bhiruhya samvignaceta iti manyamanah || 

kumarena saha Pataliputran pratyangahman vikalendriyarks ca 

nirgatah \ jtrnaturadln krpanams ca bhiksun | 

Divyav. 408, 5 — 7. tatah samutsarya parena samna 

sobham param rajapathasya cakruh || 

BC. m, 4. 5. «). 

It should be noticed that the prose quoted above is an essential 
part of the story and cannot be left out without serious prejudice 
to the whole of it. 

Having thus gained a strong footing we may proceed to 
examine other similar reminiscences. If considered along with the 
above case they must appear much more convincing than taken 
alone. 

First, there is a stanza occurring in an abstract of Buddha's 
life supposed to be told by the Sthavira Upagupta, which bears 

1) In the Buddhacarita we find nisamya in the first pada. The 
second half of the stanza runs differently viz. 

smhasya laksmya vayasas ca yogyam 
ajnapayamasa viharayatram \\ 

ajncP found in the text of Divyav. is of course a printer's error. 

') The Buddhacarita is quoted from my own edition of that poem, 
ready in MS. 

(60) 
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clear traces of having been influenced by a similar stanza of the 
Buddhacarita. The metre is the same. Op.: 

vinirmitabha hanahavadata yasmin prasUte girirajaMla 

saindrB triloke nayanabhirama \ vatahata naur iva bhus cacala\\ 

sasayaranta ca mahi sasaila sacandana cotpalapadmagarbha 

maharnavasthaivanau^)cacala\\ papaia vrsiir gaganad anabhrat\\ 
Divyav. 390, 9—8 f. b. ° BO. I, 40. 

Cp. also the following stanza giving a description of Rajagrha on 
the occasion of Buddha's entrance into that capital: 

lavanajalanivasinl tato va 
nagaranigamamandita sasaila \ 
municaranatiiptdita ca bhumi 
pavanabalabhihateva yanapatram \\ 
Divyav. 365, 17—18. 

It is perhaps worth mentioning that the epithet kanahavadata 'pure 
as gold' met with in the first of the two stanzas quoted above as 
well as in the preceding one ') is also found in Canto I of the 
Buddhacarita not very far from the stanza just quoted from that 
poem '). The Lalitavistara (ed. Lefmann) has kanakagirinikasa, 92, 12. 
Again, there is a passage met with on the next following 
page of the Divyavadana which reminds us of some parallel stan- 
zas of the Buddhacarita. Of course the current Buddha legend (s. Lali- 
tavistara 128/9) is greatly responsible for the coincidence but the 
direct influence of the Buddhacarita appears highly probable if 
viewed in the light of the fact discussed above. I let follow both 
passages arranged on parallel columns: 

asmin pradese Bodhisattvo jir- samavaptamanahsthitis ca sadyo 
naturamrtasamdarsanodvigno visayecchadibhir adhibhis ca muktah | 
vanam samsritah \ asmin pra- savitarkavicaram apa santam 



1) Sic MSS. The corresponding passages of the Lalitavistara are 
yatha ca cali sasagara medim, 92, 3 and trisahasra iyam bhumih 
kampate sacaracara, 93, 7. 

*) maya hi drstah kanakavadatah 

prajayamano dvipadapradhanah \ Divyav. 890. 

8) samudbhavan so 'pi ca matrkukssh \ 

. . . cakara lokam kanakavadatam || BG. I, 26. 

(51) i" 
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dese jan^ucchayam nisadya prathamam dhyanam atiasravapra- 
vivildam papakair akusalair [karam || 

dharmaifi, savitarkam savica- adhigamya tato vivekajam tu 
ram vivekajam prltisukham pafamapriiisukham samadhijanyam | 
lamsyavasad^sam prathama- idam eva tatah param pradadhyau 
dhyanam samapdnnah \ manasa lokagatirh nisamya samyak || 

Divyav. 391,' 13— 16. BC. V 10. 11. i)- 

The Lalitavistara (p. 129) has n'ot the word anasravasad^sam = 
anasravaprakaram. 

la that portion of the great Asoka legend which is intitulated 
Knnalavadana there is somewhere told of a boy newly born to 
a certain Gupta, a perfumer, that as far as beauty is concerned he 
exceeded simple mortals but did not equal gods : 
yavad Gruptasya gandhikasya t^ttyah putro jdto 'bhirupo darsanlyah 
prasadiko 'tikranto tnanusavarnam asampraptas ca divyavarnam \ 

Divyavadana 352, 1 — 3. 
Now boys and girls are born almost in every legend of our col- 
lection. Most of them are generally no less than mere wonders of 
beauty. And yet their superiority is nowhere stated in so elegant 
a manner as just here, As far as I am aware the expression of 
somebody 'being more than a man but less than a god' is not met 
with elsewhere in Indian literature, at least not in this concise but 
pregnant form, except in Saundarananda IV, 6: 
sS devata nandanacarimva 
kulasya nandijananas ca Nandah | 
afltya martyan anupetya devan 
sfstav abhUtam iva bhUtadhatra || 
It seems to me that we cannot but assume a direct influence of 
Aivaghosa on the other author. 

The influence thus stated is probably borne out by some circum- 
stances of less importance. There are some two or three words 

1) The Divyavadana proceeds to tell us of the well-known miracle 
of the motionless shadow (s. Lalitavistara p. 132) which does not occur 
in the Buddhacarita. It is perhaps worth noticing that the same miracle 
is mentioned later on in connexion with a boy called Syamaka, both 
passages being almost identical. Prof. Hertel has shown that this is no 
particular trace of Buddhism but ought to be regarded as generally 
Indian. Cp. his PaScatantra (Leipzig, Teubner 1914) p. 374. 

(62) 
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and forms rather peculiar to the author of the Buddhacarita that 
seem to occur in the Asoka portiou of the Divyavadana but not 
elsewhere throughout the entire collection '). Such are: 

sarvaprajSnam ay am antakarmS, BO. HI 59 b (which, however, 
can be corrected to idam antakarma)'^ nayam tUtasyasokasya karma, 
Divyav. 412, 3 f. b. 

arya (with short a) BC- VIII, 34 c (in aryaputra); Divyav. 
399, 12, both forms being secured by metre. 

Mara is called kamapracaradhipati *) BC. XIII 2 c. In the 
Divyav. he bears the epithet of kamadhatvadhipati, 359, 9. 

There is also a verbal form met with in Divyav. which 
deserves mentioning in this connexion. In a portion of that work 
specially conspicuous for traces of the inlluence of the Buddhacar. 
we read: 

nirupasthayako vlrah pravistaikas tapovanam |{ 

p. 391, sloka. 

pravistaikas is probably best explained as pravista{h)ekas, through 
samdhir arsah. Nevertheless it reminds one of pravista (periphr. 
future) BC. V 84 d, a form which has been rejected as false by 
Bohtlingk. 

Thus we are forced to the conclusion that the 
author or compiler of legends XXVI — XXIX of the 
Divyavadana must have lived after A^v aghosa. He 
was surely jicquainted with the works of that poet. 

It might be added that the word dlnara which does not 
appear in India before the second century A. D. occurs twice in 
this portion of the Divyavadana viz. 427, 13 and 434, 12 while it 
is not found in the remaining stories. The inference is perhaps 
permitted that the main mass of the legends is older than the 
second century A. D. But of course an argumentum ex silentio 
cannot be decisive. At any rate the cycle of legends concerned 
with the person of Asoka does contrast with the main bulk of 



1) Of course I cannot speak with complete assurance. The Divyav. 
extending over more than 660 pages of small print I may have failed 
in discovering all coincidences. 

2) Prof. Minayev conjectures kdmavacavadhipati in his O^epK'B 
^OHeTHKH H Mop$oaoriH HSiiKa Hajm. 

(53) 



54 



ANDRZSJ SAWRONSKI 



the Divyavadana by its rather flowery style and artificial ex- 
teriors. 

2. In the remaining stories of the Divyavadana the influence 
of A^vaghosa's poetry is limited to some stray passages. In one or 
two of them it is however beyond dispute. So f. i. 

txsnanilaih sokasikhapracandais Mayapi tarn kuksigatam dadhana 

cittani dagdhani bahuprakaram | vidyudvilasam jaladavaliva \ 

asavatarh sapranayahhiramair danambusekaih parito jananam 

danambusekaih samayambabhuva \ \ daridryatapam samayambabhuva \ \ *) 
bivyav. 586, 6—4 f. b. BC. I, 22. 

Chance coincidence is hardly admissible. It is directly impossible 
in the case of the following stanza of the Buddhacarita : 

d^stva cd tarn rajasutam striyas ta 
jajvalyamanarh vapusa sriya ca \ 
dhanyasya bharysti sanair avocan 
suddhair manobhih khalu nanyabhavat |{ 

III 23. 

The stanza refers to Siddhartha's first pleasure-tour through the 

streets of Kapilayastu. Now, a certain king Candraprabha, on a 

similar occasion, is greeted in exactly the same manner by the 

women of his capital. The passage runs as follows : 

raja Candraprabho yena yenavalokayati Una tBna strtsahasrany 
avalokayanti | dhanyas tah striyo yesam esa bharteti \ tac ca 
suddhair manobhir nanyathabhavat^) \ evarn darsamyo 
raja Candraprabho babhuva \ 

Divyav. 318, 13—16. 

The influence of the Buddhacarita is palpable. 

Now, both passages quoted above occur in legends distingui- 
shed for a pretty careful, not to say artificial style, much in the 
same manner as those legends that relate to Aioka's history. So 
then we come to the conclusion that legends XXXVIII 
and XXII of the Divyavadana are later than Aivaghosa. 



') samayambabhuva wit C (= CD) and Bt prima mann in margin. 
')' Probably corrupt for nanyabhavat. 

(64) 
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Another inference to be drawn from what has been said thus 
far is that the Buddhacarita was better and more widely known 
to the compilers of the Divyavadana than the Saundarananda. But 
I must admit that it is also better known to myself which makes 
discovering of coincidences specially easy. 



Appendix. 



The late Prof. Speyer has drawn attention to a passage 
occurring in one of the Asoka legends of the Divyavadana in which 
a description of a dramatic representation — it is called nataka — 
is given 1). Mr. Huizinga in whose well-known book on the Vidu- 
saka Prof. Speyer's observation i« to be found, seems to attach an 
undue importance to that passage, even if one considers that he 
knew nothing definite about the date of the Divyavadana. He 
certainly exaggerates when he says: Deze plaats is als gegeven 
voor den ouderdom van het drama naast de plaatsen uit Panini 
vooraal daarom van zoo groote warde, omdat hier het woord 
nataka zelf voorkomt, dat absoluut bewijst, dat men met een feitelijk 
tooneelspeel te dben heeft, terwijl nata, waar het voorkomt, bij 
sommigen altijd nog den twijfel kan laten bestaan, of men wer- 
kelijk aan tooneelspelers moot denken ^). The word nataha used 
in the passage quoted above, foot-note i), can teach us nothing about 
dramatic representations in olden times, since the legend in which 
it occurs is later than A^vaghosa. Nevertheless there is an inference 
to be drawn from it. It has been considered doubtful whether the 
word nataka as occurring in the Mahabharata and Ramayana has 
the same technical meaning as later on or serves only to denote 



^) yavat trtlyt 'pi divase sthaviropaguptah purvakalakaraniyarh 
katham kftva satyany arabdhah samprakasayiturh Marena ca natidure 
natakam arabdham divyani ca vadyani sampravaditani, divyas capsa- 
raso natayitum pravfttah \ yavad mtarago janakayo divyani rupani 
drstva divyams ca sabdan srutva Marenakrstah \ ato Marenopaguptasya 
parsad ak^sta pritimanasa Marena sthaviropaguptasya sirasi mala 
bad'dha. (p. '357, 11—19). 

2) J. Huizinga, De Vidtisaka en het indisch tooneel, Groningen 
1897, p. 14. 
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a kind of popular entertaipments of a baser sort*). Here we see 
that after A^vagho^a i. e. at a time when the classical drama was 
in full blossom, the word mfaka is still used in a rather ambiguous 
sense. For despite Mr. Huizinga's assertion the only conclusion we can 
reasonably draw from the passage in question is that a natdka was 
a kind of dancing academy accompanied by instrumental music. 
So it is doubly strange that Speyer has neglected to draw Mr. Hui- 
zinga's attention to another particular proving past all doubt that 
the nalaka hinted at in the said passage presupposes the existence 
of real actors availing themselves of costumes and other parapher- 
nalia of dramatic characterisation. I mean the word fiepathya 
'costume, r61e'. It is used twice viz.: 

Mara uvaea \ Una hi mamapi samayah srUyatam | 
sahasa tain ihodmksya Buddhanepathyadharinam \ 
na pranamas tvaya kwryah sarvajnagurugauravat \\ 

p. 360, 7-5 i. b. 
and again: 

Maras ca vanagahanam anupravisya Buddharupam 
k^tva nata iva saruciranepathyas tasmad vanagaha- 
nad arabdho niskramitum \ 

p. 361, 8—10. 



5. Critical Notes on the Saundarananda. 

The Saundarananda of Aivaghosa has been edited in 1910 
(Bibliotheca Indica N. S., 1251) by Mr. Haraprasada Sastri from 
two Nepal MSS, an older (XII cent.) and a younger one (XVIII 
cent.). At first sight, the printed text of our poem makes a pretty 
smooth appearance especially when compared to that of the Bud- 
dhacarita. And yet it is scarcely better preserved. I am glad to 
admit that the editor has done his best to prepare a readable text. 
The conscientious accuracy displayed by him in deciphering the 



1) For a discussion of these problems see my forthcoming essay 
in Polish on the Origin of the Indian Drama and the Question of Greek 
Influence. 
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dilapidated MSS. cannot be appreciated too highly. On the other 
hand he is no less commendable for- having abstained from too 
many conjectural readings. In fact, conjectures always bear a stamp 
of subjectivity and ought rather to be avoided in an editio prin- 
ceps. Later on they are indispensable and their growing aniount 
should be sifted to the bottom by subsequent editors. In my opiuion^ 
every reader of the first edition of a difficult work should try to 
contribute to the final elucidation of the text. In that view I pre* 
pared a pretty long list of conjectural suggestions to numerous 
passages of the Saundarananda. It was for some time ready for 
print when Prof. Hultzsch was kind enough to send me his very 
valuable paper 'Zu Asvagbosha's Saundarananda' (ZDMGr 1918, 
V. 72 pp. Ill — 144)1). ^ considerable number of my corrections 
having been made accessible by the learned professor who found 
them independently of me, I was obliged to delay printing in order 
to recast the original manuscript of my little treatise. It now 
appears in a new form and I can only hope that some at least of 
my unpretending suggestions will be approved of by the Sanskrit 
scholars. 

Canto I. 

NB. I was unable to have a look at M. Baston's translation 
of this and the next canto. 

27 c. {tad vanam munina tsna tais ca ksatriya'puhgavaAJi \ ) 

santam guptarn ca yugapad (brahmahsatrasriyam dadhe \\ ) 

Kead santam guptam ca. It is the forest that is appeased and 
protected, but not the abstract sri. 'That forest calm as it was on 
account of that muni living in it and well- guarded by the presence 
of those noble heroes, assumed a kind of beauty significant at one© 
of both the brahman and the kshatriya castes'. 

31 c tadasramamahlm yam tu cannot be good, yam has pro- 
bably to be changed to tarn (the same correction is proposed by 
Prof. Hultzsch). Now, tad" tarn cannot but be called very clumsy. 



1) I could no more utilise his twin paper 'Zu A^vaghosha's Bud- 
dhacharita' (ibid., pp. 145 — 156) for my second series of corrections 
to the BG. It came too late. 
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But tada — tarn is no less clumsy because of tatah, a (cp. Hultzsch 
ad IV, 22). Shall we read sadasrama''? 

35 d. The words vyayata viddhavasasah seem to have been 
unduly separated by the editor. 

37 b. The words v^ddhan vyaghrasimn iva contain a contra- 
dictio in adiecto. 1 should like to read kruddhan. 

50 0. najnaya cetanotkarsat. I am not sure whether the change 
suggested by Prof. Hultzsch viz. aksayas be really needed. The 
meaning appears to be: 'Not directed by anybody to do so but 
prompted by his superior intelligence'. 

p. 8 1. 11. Read Kapilavastif and cp. Hultzsch ad 57 d, supra. 

Canto II. 

8d. yo'sya. Read yasya, the long series of relative pronouns 
▼V. 5 — 9 referring to the king; besides it is better style. 

13 a. dhftyaraksU pratijnarh sa sadvajivbdyatarh dhuram \ 
The editor's paper MS. (i. e. the younger one) has araksit. Read 
avaksit which, by the bye, is preferable on account of b. arak^t 
occurs infra, 15 c. 

17 a. apyaslt duhkhitan pasyan. It is very little probable that 
pya should be a transitive parasmaipadi as Prof. Hultzsch would 
have it. Besides duhkhitan depends on pasyan which will lose 
any meaning if its object be construed with another verb. Either 
amlaslt or aglasit would seem preferable. Both are used in VI, 34 a 
{ruroda matnldu virurava jaglav). 

20 a. nasfksat kalim apraptam. 
Bead: balim as in Buddhacarita II, 44 a (na cajihirsid balim 
aprav^ttam). Cp. also I 56; II 17, 27. 

22 cd. parasvam bhuvi namfksan mahavisam ivau{vd)ragam \ 
The editor's change of uragam to auragam is quite superfluous. 
mahavisam is used as a bahuvrihi compound. 

23 a. nakraksad visaye tasya kascit. 
Read: nakruksat. Printer's error? 

24 c. [kftagaso 'pi pranatan prag eva priyakarinah \ ) 

adarsasnigdhayd dfstya {ilaksnena vacasasicat \\ ) 
Read: adarsat snigdhaya d^siya. 

31 d. Bead sasyam for sasvam. 
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39 ab. tejasa ca tvisa caiva ripUn d^tan avibhasat \ 
The paper MS has avlhasat Prof. Hultzsch surmises ahihhayat. 
I think that some verb like adldahat would much better suit the 
first half-line, dah in the sense of ji is a metaphor not unfrequent 
in classical Sanskrit. That king Suddhodana was not content with 
frightening his 'insolent foes' but sought to crush them, appears 
from another verse of the same Oanto, viz. jitva d^ptan apt 
ripun, 41 c. 

43 d. {vipriyapriyayoh krtys) na tenagami nikriya || 
Read : vikriya and cp. Ill 19 d {na jagama duhkhasukhayos ca 
^Hultzsch] vikriyam). The word is frequent enough: VIII, 2c; 
IX, 59 a; Buddhacar. Ill, 28 d. 

45 c. aiakyasakyasamantah {Sakyarajah sa 8akravat\\) 
Prof. Hultzsch reads : asakyasakta". I think °sakra° is preferable 
on account of the anuprasa; it has the same meaning as sakta, 
cp. Buddhacar. Ill, 42 d. 

55 a. caiva is better than ceva. 

56 a. I should have preferred yasahkBtuh to yasahketum. 

64 c. The metre is too puzzled to allow any sure correction. 
Anyhow, jataparamasanko seems better than gata°. 

Canto III. 

5d. bubhuje narannam amrtatvabuddhayB \ 
narannam is probably only a slip of the pen for varannam. 

21 a. Sugatas tathagatam apgksya narapatim. 
Read: aveksya just as infra, 26a atha bhajamkftam avsksya 
manujapatim. The two passages are closely parallel. Buddha first 
saw his father unworthy (v. 21) and then worthy of instruction 
(v. 26). As a rule it is ava-tks that is used by our poet to convey 
the idea of 'looking on', cp. IV, 20b; 22 o; IX, 4 a and so on. 

31 d. bhujagad ivctnyavibhavad vivivyathe \\ 
I should prefer to read hi vivyafhs. Te particle hi had rather not 
to be missed, see the next verse [parama hi ta, Hultzsch). vyath 
not vi-vyath is found supra, II, 2d. 

42 c. "daisiks. — Already Bohtlingk remarked that it is rather 
strange that A^vaghosa should have used the two forms daUika 
and dBsika in two consecutive padas of the same stanza (ad 
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Buddhacar. XIII, 62). And yet it is hardly due to case that both 
in this poem and in the Buddhacar. the simple word has only th& 
form daiiika while desika is used only in the compound stcdeiika^ 
Cp. daisika, Saund. Ill, 42 c; XIII, 28 d; XVIII, 41a; Buddhacar. 
XIII, 62 c; sudeiika, Saund. XVIII, 8d; 50 d; Buddhacar. XIII, 62 d. 

Canto IV. 

15 c. bhavec ca rus^a kila nama tasmai. 
This looks suspected. Several guesses can be made but I am unable 
to choose between them, bhutva ca? 

22 b. {Nandas tato darpanam adarena) 
hibhrat tada mandanasaksibh^tam \ 

Prof. Hultzsch reads tadamandanasacibhUtam and construes 
tad with vadanam in d. Now, bh^ta is doubtless no more than 
a printer's error for bhUtam just as bhrsanam, supra, 12d. tada 
mand^na" is falsely separated instead of tad-amandana°. So far, then, 
I can agree with Prof. Hultzsch. But "saksi" is quite correct. The 
mirror was of course witness of Sundari's toilet. As to the short -i 
I can only remark that Asvaghosa is very careful about distinguish- 
ing nominal and verbal compounds ending in bhuta, cp. for instance 
kurmtbhuta 'one that became a tortoise' but panyabhuta 'that which 
is (or was, as the ease may be) a merchandise' XI, 45 d; 26 d. Cp^ 
also saksikurusva, XVI, 26 b. 

35 d. vihbdhayeyam ca na calayeyam. 

A second ca is missed. Besides, calayeyam is rather pale and says 
nothing. Read: ealapeyam, i. e. ca alapeyam. Sundari speaks as a 
loving coquette should be expected to speak. 

36 b. (athapy anasyanavisesakayam) apy Bsya^i 

This is of course quite wrong, api-api cannot be good and the 
bahuvrihi compound in a demands a subject. Bead : mayy esyasi 
as shown by numerous passages referring to ours, cp. VII 19 a 
(and my note thereto, infra, ad locum); VI, 13 d. 

36 d. Should we read vibhusitena (viz. bhujadvayena) for 
■mbhusatisna ? 

37 b. {^ty svam uktas ca niplditas ca) 

taya sa vBnusvanayS jagama \ 
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But the next half-line contains Nanda's answer to the entreating 
■words of his wife. He is not yet going, nay, he cannot go being 
still embraced by Sundarl (supra 33 a: sa parisasvaje tarn, and 
-37a: nipiditasca taya). jagdma must be corrected to jagada. 
43 ab. adarsanam bhuyagatas ca tasya 

harmydt tatas cavatatara turnam \ 
Prof. Hultzsch reads: adarsanibhuya gatas ca tasya. He is no doubt 
-quite right in correcting °nam to °m. But a change of subject must 
be indicated by the corresponding personal pronoun. So I should 
like to read : 

adarsanibhuya gate ca tasmin 

harmydt tatah sdvaiatdra turnam | 
The change cannot be said too violent for a Nepal MS and the 
text has gained in fluency of style. 

Canto V. 

3 c. tutas tatra — „ Wohl ein blosser Druckfehler fiir tatas 
tatra"' says Prof. Hultzsch. But if not, then tu tat tatra is likewise 
possible and just as good. Cp. snehdstadd (paper MS.) for smhat 
■tayd VI, 44 b. 

8d. grhasya kaksa[n] mahato 'bhyasityan || 
This is a conjecture of the editor's. The MSS. read: kaksydmahato 
(palm leaf) and kaksamahato (paper). Either of these variants 
being preferable to the printed text, the Buddhacarita decides in 
favour of the first and older one (gfhakaksydm prathamam vinirja- 
gdma \\ V, 67 d). As to the form of the compound it is familiar to 
our poet, cp. aryasya drambhamahatah II, 61c; abhijanamahato 
manasvinah VJII, 57 a; srutamahatd sramanena IX, 50 b. This kind 
of tatpurusa compounds is common to elegant style. Cp. the follow- 
ing remark of Biihler: 'Jedenfalls schien dem Diehter (= Harisena) 
das einfachere und nattirlichere prasabhoddharanalabdhamahdpra- 
bhavasya zu trivial und er wahlte deshalb das ktinstliehere 
"prasabhoddharanodv^taprabhdvamahutaft. (Die indisohen Inschriften 
etc. Wien 1890, p. 43). 

10 a. ity evam ukta^ pranayena tena 
pranatena seems better on account of nandma^ supra, 6d, and °«m- 
mukhalocanena, infra, b. 
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15 c. Mesakulan [tan] visayan sa tan ca 
I surmise ca panca on account of the senses being five in number^ 
Cp. tbe numerals in the next stanza. 

25 c. jnanaya kftyam paramam ■priyabhyah 
This is sheer nonsense. Read: kriyabhyah. Printer's error? 

31 o. tathanapeksydjitaldkamoho 
atiapeksyo is decidedly out of place here. As km and ksya freely 
interchange in the MSS. of both this poem and the Buddhacar., 
we have full right to read anapBksojita° which in order to yield 
a satisfactory meaning must be corrected either to anapeksajitcC 
or to anapeksojjhita'. 

37 d. (jnattths ca d^sfva vratino g^hasthan) 
sarhvin na citte 'sti na vasti cEtah || 
A pronoun referring to Nanda being wanted I suggest the correction 

samvin na kirn ts 'sti na vasti cstah \\ 
It is the same te which recurs in the immediately following stan- 
zas 38 a, 39 c, 40 b. Cp. also VI, 40 b {same construction as in 
38 a, above) and P. M. ad locum. The phrase sarhvin na Mm te 'sti 
is repeated in VIU, 49 b {na tu saihvid asti te). 

39 d. (naivasti moktum matir dlayam te) 
desam mumursbr iva sopasargam || 
This is well nigh unintelligible. Moribund men are not likely to 
think of going abroad. Read probably: mumuksor, 'Are you not 
willing to abandon your house as one wishes to abandon a country 
infested by calamities?' Another possible emendation is: deharh 
mumursor iva, but I think upasarga is an attribute of a country 
rather than of the body. Besides, the first argument appears to be 
more natural considering that Nanda was a worldly youth not like 
to meditate on the problem of death but attached to life and its 
contingencies. 

41 d. {yah sarvato vesmani dahyamans 
sayita mohan na tato vyapeyat | 
koHagnina vyadhifarasikhBna) 
lake pradipte sa bhdvet pramattah \\ 
Shall we read: prasannah? The correction is so slight! Only a man 
who would not abandon a burning house is like to keep quiet 

(62) 



STUDIBS ABOUT THB SANSKRIT BUDDHIST LITBRATUBB 63 

{bhavet prasannah) when the world is consumed by conflagration. 
pramattah appears to be due to matto and pramadyan in the next 
stanza, if not to mere misreading. 

46 a. varam hitodarham anistam annam 

(na svadu yat syad ahitanuhaddham \ ) 
Only amistam does correspond with svadu. Cp. XI, 16 d; 22 b. 
anistam, infra 48 a is correct being opposed to pratikulam, c. 

47 b. (balasya dhatrt vinig^hya lostram) 

yathoddharaty atmaputapravisfam \ 
Bead : asyaputa". Cp. viv^tasyaputah, Buddhacar. V, 61 a. 

52 a. atho rutam tasya mukham sahaspam. 
Read : atho natam, as Nan da's head was necessarily bent down 
while Ananda was cutting his hair. Besides, the correction is 
indispensable in order to make the simile complete, natam mukham = 
vakragranalam nalinam. Prof. Hultzsch has rendered rutam by 
'klagend' which, however, is pleonastic on account of sahaspam 
and, moreover, very hard, ruta being almost unused as an adjective. 
Finally, let us remark that ruta cannot be referred to the vedio 
root ru 'to break', unknown in classical Skt. and 'not unquestion- 
able' even in the Veda (Whitney, Roots etc. s. v.). 

Canto VI. 

5d. {tiryak ca sisyE pravikirnahara) 
sapadukaivardhavilambapada \\ 
It is good English to say that a girl is shaking in her shoes, but 
it is not equally good Sanskrit to call special attention {eva\) to the 
fact of her wearing slippers at a moment of distress. So I should 
venture to read sapadukaikardha°. As Sundarl was lying aslant on 
a sofa, her one foot, shod in a slipper, was half hanging down. 
The attention being thus drawn to that one foot, it is quite natural 
that it has got an epithet. 

6 a. athatra kacit pramada sahaspam 

{tarn duhkhitam drasfum abhipsamana [Hultzsch] | ) 
I suppose sabaspa (Nomin.) to make it oppose duhkhitam (Accus.). 
Such slight opposition is, as a rule, peculiar to good style, cp. e, g. 
sasmara tarn asrumukhtm sabaspah, VII, 6 c. In v. 20 d, infra, 

(63) 



64 



ANDKZRJ GAWBO^SKI 



the same servant is referred to as sd stri saMspa 'tha^ 
crying woman'. 

12 b. {sa strlsvabhavena vieintya tat tat) 
d^stanurac/e 'bhimukhe 'pi patyau \ 
{dharmasrite tattvam avindamana) 

abhimukhe appears strange as just the contrary is expected. I should 
propose to read: vimukhe. Sundari was thinking of her husband 
whose love she could not doubt (dfstanurage) although (api) — for 
the moment — he turned away from her (vimukhe). The truth did 
not occur to her viz. that he took the vows. 

15 c. tatha hi rago yadi tasya hi syat 

hi-hi cannot be possibly correct, tathd hi is doubtless due to tatha 
hi, infra, 16 c. Read probably: tathaiva 'if his affection were just so 
(as it was before) i. e. unchanged', tathu virago (cp. hfdayam 
viiaktam, supra, 15 b) yadi tasya na syat is likewise possible but 
no doubt less good since hi cannot be missing as shown by 16 c, 17c 

17 d. {munau prasado yadi tasya hi syan) 

m^tyor ivograd anu tat vibhtyat \\ 

This is void of any meaning. One should expect an ablative depend- 
ing on hibhtydt and making the simile (iva) complete. Shall we 
read : nanu mad ? 

18 a. lekhartham adarsam ananyacitto 

(yibhusayantya mama dharayitva \ ) 

lekhartham has been conjectnred by the editor for Uvartham of his 
MS. But I am not aware that either Ukha or Ukha can be used 
without further ceremony as synonymous with visesaka and so 
I should like to read sevartham; cp. sisevisuh in the very scene 
of the mirror hinted at by Sundari, IV, 12 b. 

22 a. ma svaminam svamini dosam agah 

The double accusative depending on U-gU (transitive?) is doubtless 
wrong. Read: dosato gah. The construction is familiar to Aivaghosa. 
Cp. Ill, 34 c [astikhaio vimpan)', VIII, 48 cd [iubhaio gacehasi); 
Bnddhacar. VIII, 49 {dosato gantum as restored by myself ad XI, 67 
and by Prof Hultzsch ad locum). 
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43d. him viklave rodisi harsakale? 
There is no reason to prefer the reading viklava as Prof. Hultzsch 
does, viklave is better warranted (palm leaf MS) and yields an 
■excellent meaning. It is of course Voc. Sing. 

Canto VII. 

la. lihgam tatas castu vidhipradistam 
{gatrena bibhran na tu cetasa tat | ) 
■castu is apparently false. Shall we read: casya, or: catma°? 

3cd. bh^sam jaj^mbhe yugadlrghabahur 

dhyatva priyam capam ivacakarsa || 
4ab. sa patakaksodam iva pratlccha{n\ 

cutadrumebhyas tanupuspavarsam \ 

This looks extremely suspected. The words jaj^mbhe and capam 
ivacakarsa as well as the mentioning of cuta flowers seem to point 
to Kama, the God of Love, who was torturing Nanda (cp. Buddha's 
final words to Nanda: nirjitya Maram yudhi durnivaram adyasi 
loke ranasa[stra]surah, XVIII, 28). But I am unable to restore 3 cd. 
As to 4a, pataka might stand for sayaka, but what of ksodam? 
Shall we read ksobham? ksepam? patam? Nothing is sure. 
4d. navagraho naga ivavabuddhah || 

Read: ivavaruddhah and cp. my note to Buddhacar. IX, 6d 
(Rocznik Oryentalistyczny I, 1). 

16 b. Bead rauksyam as in the immediately preceding 
stanza, 15 c. 

13 a. yathaisy anasyanavisesakayam 

{maylti yan mam avadac ca sasru \ ) 
yatha is neither here nor there. I should like to read atha in 
order to make the quotation more exact: 'But if you come back, 
before the paint on my cheek is dry...', cp. IV, 36a and my 
note thereto. 

22 d. Correct : cankramyamanaya. 

29 0. afo 'sya yasyam susuve mahatma Dvaipayano 
This is doubtless wrong. Read: suto 'sya and cp. e. g. yasyam... 
sutah prasuto 'sya., supra, 28 cd. or yatra {= yasyam i. e. Sarasvatyam) 

Prace kom. orjent. I., 2. (65) 5 
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suto 'sya jajfie, infra, 31c. Cp. also suto for ato Buddhacar. XI, 63a 
(Windisoh). 

37 cd. samdfsya samd^sya jaghana sarven- 
driyam na rosena tapo rardksa \\ 

The MSS. have sarvvandriyam. This has been changed by Prof. 
Hultzsoh to sarpan sviyam but sarpan priyam (viz. tapah) would 
appear to be more in keeping with the reading of the MSS. 

46 c. dhiya ca sarena ca durbalah sa 

{priyam apasyan Mm u viklavo ''ham || ) 

Bead san as e. g. in XVIII, 68 c. 

Canto VIII. 

25 d. na ratam na vidyate \\ 
The MSS. have na ratinnivintB which points rather to na ratir na 
vidyate, the more as it is rati and abhirati but not rata that is 
found in the immediately preceding stanzas. 

34 d. {pravisanti ca yac camumukham) 
rabhasa tatra nimittam angana \\ 

Prof. Hultzsoh remarks that we ought rather to read anganah and 
he is doubtless right. But it is no less sure that rabhasas tatra as 
given by the MSS. is perfectly correct and should not have been 
changed by the editor. The adjective rabhasa is found VIII, 61 b^ 
XV, 61c. 

42 c. api bibhrati naiva yantrana 
Read : caiva. 

47. atha suksmamatih priyasaya 

laghuta sa h^dayam na pasyasi \ 

Mm u kayam asadg^ham sravat 

vanitanancaritam na pasyasi || 

laghuta sa has been corrected to laghu tasam by Prof. Hultzsoh. 
caritam is a conjectural reading of the editor's. The MSS. have 
vratam or cratam- It is true that caritam reminds one of vratam, 
bnt it is no les? true that both of them are out of place here. 
Some adjective qualifying kayam and synonymous with laghu is 
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clearly waited; calmam (or cc/.p{i,laffi,?) would probably do. Op. 
sarirarh calam IX, 40 a or sartram adhruvam IX, 42 a. 
48 a. yad ahany ahani pradhapanair 

{vqLSfxnais cahharatmis ca samsk^tam \ ) 

pradhavqmir being wholly unintelligible I should like to read: 
prasadhcinair. 

59 b. hhaiksyam caran dh^tadhanus calacittammlih \ 
Kead: calacitramaulih and cp. IX, 25 a. citta aad citra often inter- 
change in Sanskrit MSS. 

Canto IX. 

5 d. na tatha ca budhyase |j 
Read: na tathavabudhyase as shown by the close parallelism of ab 
and cd. The use of ca is rather clumsy. 

8 b. yadapy anarthair upamyate jagat \ 
{jalam sucau masa ivatkarasmibhih) 

upamiyate seems more to the point as it corresponds much more 
closely to ksayam vrajet, d; cp. I, 15 bd; II, 36 d. 

9 d. halanvito 'smlti katham vihanyase || 
vihanyase is decidedly false; va and ha not seldom occurring for 
each other in our MSS., it ought, in all probability, to be corrected 
to hi manyase, cp. manyase 8 d and especially balanvito 'smiti na 
mantum arhasi 16 b. But vikatthase might, perhaps, be thought of. 

12 b. {yadamhuhhUvayvanalas ca dhatavah) 

sada [ni]ruddhd visama ivoragah \ 
{bhavanty anarthdya) 

Not ni but vi has to be supplied. The different constituents of the 
body are opposed to one another even as a crowd of angry snakes. 
The tertium comparationis should be sought in the mutual hostility 
(viruddha = visama) of different elements and snakes respectively. 
Besides, a disease {roga, d) is reputed to arise from the mutual 
opposition and want of equilibrium between the constituent elements 
of the body [dhatuvirodhat). 

13 c. kecic ca kamcic ca dasanti pannagah 

{sadd ca sarvarh ca tudanti dhatavah || ) 
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kecic ca spoils the metre (Vam^astha). Read : kada ca which makes 
the parallelism betwen c and d complete. 

22 a. balam mahad va yadi yena manyase 

{kurusva yuddham saha tavad indriyaih | ) 

This can only mean: 'Or, if therefore you think that strength is 
great'. But yadi yena is stylistically very hard and the simultanuous 
use of va and ysna in one and the same stanza is harder yet. Now, 
what the poet wanted to say is : "Or, if you consider yourself very 
strong, then indeed (make good use of your strength and) wage war 
with your senses'. In Sanskrit: halam mahad va yadi te ca manyase, 
cp. aham vapusman iti yac ca manyase, infra, 24 a. 
25 ab. yatha mayuras calacitracandrako 

bibharti rupam gunavat svabhavatah \ 

Cp. Buddhacar. IX, 52 and Jataka-Mala XXIII v. 17 (p. 146). The 
words citra and svabhava (or their derivatives) are common to all 
three works. 

28 d. jalam nadlnam ca nfnark ca yauvanam \\ 
Read; nfnam ca in order to suit the metre. 

34. idaih viditva [vi]nidhatsva daisikam 

jarabhidhanam jagato mahad bhayam \ • 

aham vapusman karavan yuveti va 

na mana[m a]rddhum anaryam arhasi \\ 

a. — I read: vidhivat svadaihikam. a. — karavan is extremely flat. 
I think we ought to read balavan. Cp. e. g. matto balarupayauva- 
naih. supra 30 c, 2 c etc. The triad 'youth, beauty and strength 
(not: hands!)' is very often mentioned by Buddhist authors. 
38 a. yatha prajabhyah kunrpo balad ball 
(haraty asesam) 
ball is pleonastic. I suppose balim. Many a similar passage is found 
both in this poem and in the Buddhacar. Extorting illegal duties 
is the chief characteristic of a bad king with our poet. 

46 d. [anarthamula visayas ca Mvala) 
nanu praheya visaya yatharayah \\ 

The repeated use oi visayah is rather clumsy. I read: visama yathm- 
rayah. This slight cnrreetion rendered necessary by the parallelism 
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of the two parts of the simile {anarthamula visayah = visama 
ceraydh) is tested by the next stanza, infra 47, where ripavo 
vadhatmahah corresponds with duhhhahetavo kamah. 
49 b. vimdhsadharmo hy upasamhitam hitam \ 
mmoksadharmabhyupasamhitam? cf supra, 32 d. 

Canto X. 

2 c. sa hnmate hrlvitato jagada 
I read hnvigato 'shameless'. 

lid. [chettum vilagnam na sasaka halam) 
kulodgatah prttim ivSryavfttah || 

kulodgatam appears to be the genuine reading, kulodgatah as an 
attribute of aryavfttah is rather pleonastic, kulodgata prltih means 
probably 'the hereditary friendship' not likely to be given up by 
noble-minded men. Cp. Buddhacar. XI, 3. 

29 a. citraih suvarnacchadandis tathanyaih 
{vaiduryanilair nayanaih prasanndih | 
vihangama sinjirikabhidhanah) 

Read: tathanye and ap. rocimavo nama pdtatrino 'nye, infra 31a. 

32 b. nirartayo. 

54 c. asun vimoksami vimuktamanasah. 

I prefer to read: vimuktamanasa. 

56 c. mumoha V6dhd[r hi] calaimano niano 

(babhuva dhlmams ca sa Santanus tanuh \\ ) 

Head: hy acalatmano. Buddha does not speak of Madana's victory 
over light-hearted men but mentions two difficult cases viz. Kama's 
triumphs over Vodhu and Sariitanu who are styled acalatman and 
dhlmant respectively. 

57 b. yatha na ydyl (mt) bahusarhdisam disam | 
Read: yayam. 

62 b. kadadd vilabheta va na va \ 

In my opinion kadadd dhi labheta is preferable, vi for hi is not 
uncommon in our MSS. 
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63 b. {tad apramatto niyame samudyato) 
ramasva yttdy apsaraso 'bhilipsase \ 

ramasva cannot be possibly goiod, Nanda being on ttie contrary 
advised to shun the pleasures of love if he care for the apsarases 
in the next world. Shall we read: carasva (viz. niyame)? Cp. XI, 2ed. 

Canto XI. 

7o. vitaraga ivatasthau 
It is not easy to explain the prefix a- in dtasthau. Either ivd 
tasthau or, less probably, ababhau would seem to be preferable. 

13 a. duskaram sadhanwryena 

This is apparently wrong. Read: sadhv anaryena as shown by the 
other padas of this sloka. 

18 cd. tvacchreyo hi vivaksa me 
yate narhamy upeksitum || 

Prof. Hultzsch is probably right in reading yaW narhasy but the 
first pada should be left unchanged, vivaksa me (asti) being a con- 
struction often met with in our poem, cp. VIII, 11 ah (ata eva ca 
me visesatah pravivaksa)-, V, 40b; XVI, 25c; XVIII, 2d; 33 e. 

25 a. titadayisaya drsfo 

iyaiha meso 'pasarpati \ ) 

Read: dmto. 

35c. Read together: yatratatrasihas. 
36 d. {tark tarsam chinddhi duhkhmh hi) 
tfsna, nasti ca nasti ca || 

Read: t^sna casti 'for pain and {ca) thirst come together into exi- 
stence and vanish away together {asti ca nasti ca)'. 

51 d. dlvantasukhaseoinam || 
Read: devatva". 

52 d. ratir bhavati nasanl\\ 

nasam (transitive) is at any rate wrong, but rati, too, does not 
teem satisfaetoty. I should like to rbad: matir bhavati nSsinl. It ife 
not 'the pleasure (of the celestials falling down oil earth thstt) 
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becomes destroying' but their superior 'understanding is disappear- 
ing', their superhuman 'intelligence is fading away'. Cp. the nume- 
rous cases of vidyabhrasta vidyadharah in Indian folk-lore, mati and 
rati are liable to be substituted for each other by the copyists. 

54 c. (sukham utpadyate yac ca 
divi kaman upasnatdm | ) 
ta{ya)cca duhkhum nipatatam 
{duhkham evavasisyate || ) 

I cannot understand why the editor has changed yac ca to tae ca. 
It is true that in prose one would perhaps expect tayoh after 
nipatatam but a poet is never so accurate and such as it is the 
construction must be called wholly correct. The 'pinditartha' of 
our stanza is this 'The pain of celestials falling down on earth 
does not balance the pleasures enjoyed by them in heaven: it weighs 
heavier', yac ca^ — yac ca *, (tat/oh) — ^avasisyaie. 
62 b. Correct : bhramyamanam. 

Canto XII. 

9. babhuva sa hi samvegah sreyasas tasya vrddhaye | 
dhator adhir ivakhyate pathito 'ksaracintakaih \\ 

I am unable to restore c in a satisfactory manner. Nevertheless 
the true purport of the simile seems to me unquestionable. The 
tertium comparationis is the word v^ddhi which, as applied to 
dhatu, must have the value of the well-known grammatical term 
(the second vowel gradation). The meaning of ed is therefore prob- 
ably : as tbe vowel a added twice to a verbal root causes its 
vfddhi. I am not persuaded by Prof. Hultzsch's remarks concern- 
ing this verse. 

10. Here, too, Prof. Hultzsch's remarks are no doubt very 
keen but yet cannot be approved of What is the clue of this 
peculiar simile? 

20 a. dram unmargavihato 
I should like to. read °vih^to. Cp. hrta tov hata (Hultzsoh) VI, 49b. 

26 a. anarhasamsarahhayam (manarharh te cikirsitam \ ) 
I surmise: anarham sam°. 
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26 d. Separate : dharmonmukha paranmukhah \\ 

27 d. pathikena pipasuna \\ 

iva being necessarily wanted I suppose pantheneva. Cp. the next 
two verses. 

36b. I should rather separate: iraddha visesatah ('quite 
especially'). 

Canto XIII. 

15 a. prdnidhanyadhanadmam 

I suppose : pranighata°. 

17 a. I am unable to make out the sense of yatha in this 
Terse, tatha? 

19 d. (etavac chllam ity uktam acaro 'yam samasatah \ 
asya nOsena naiva syat) pravrajya na iha sthita || 

The words na iha sthita are most suspected. I surmise na g^hasthata. 
Neither monks nor house-holders can do without good conduct. 

24 a. kayamanasoh seems better. 

31 b. {hhetavyam na tatha satror) nakher naher na casanek | 
{indriyehhyo yatha svBbhyas fair ajasram hi hanyate || ) 

Prof. Hultzsch should like to read nakhor. But rats do not, as 
a rule, kill men. In fact, they are rather inoflfensive animals 
though no doubt very troublesome. I read: nagner. The following 
is a parallel stanza from the Buddhacar. (XI, 8) which can be 
said to settle the question: ^ 

naswisebhyo hi tatha bibhemi 
naivasanibhyo gaganac cyutebhyah \ 
na pavakebhyo 'nilasamhitBbhyo 
yatha bhayam me visayebhya ebhyah \\ 

52 b. {dfstvaikam rUpam anyo hi) rajyats 'nyah prah^syati \ 
(kaicid bhavati madhyasthas tatraivanyo gh^nayate || ) 

rajyate cannot be possibly good for, as shown • by bhavati ma- 
dhyasthah, a verb opposed to prah^syati is wanted. I suppose rujyate 
'is afflicted'. 
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Canto XIV. 

12 b. rathakso 'hhyuhyaU yatha \ 

Bead: 'bhyuksyate. No carriage can go unless the axes be greased 
from time to time. 

16c, 17 c. Prof. Hultzsch is, in my opinion, wrong in maintaining 
that yavat 'as long as" governs the Instrumental in these two 
instances, yavat tu has the value of an adversative conjunction 
(==param tu) just as hevalam in v. 18 which is exactly parallel. 
Translate : 'not that he love it, but just {yavat tu) because he 
wants to — ' 

34 c. bhuyo yogam manahsuddhau kurvlta niyatendriyah \\ 

But the mind of the monk in question is not yet purified. I should 
prefer manahsuddhyai, cp. XV, 69 c and my note thereto. 

35 ab. athasanagata[a]stha na preksitavya hftadisu \ 

This is sheer nonsense. And yet the MSS. are quite correct. We 
only need to read the whole as a compound: 

athdsana-gata-sthana-preksita-vyah^tddisu \ 
i. e. sarvasv avasthasu, infra, 37 e. 

45 b. tasmac caran card 'smlti sthito 'smlti ca tis^hatah | 

tisthatah is of course false. A Nominative being wanted I should 
like to read: tasthivan. Cp. tasthusah (== sthitan) I, 44b; punar 
upavivesa tasthivan III, 22 b (a pretty close parallel). 

Canto XV. 
15 d. [aryah ko duhkham aparam) saghrno dhatum arhati \ 

The whole section where this stanza occurs treating of the manas, 
I should prefer the more pregnant dhyatum. The words dhyatum 
arhasi are found in the same position at the- end of a line, 
infra, 19 b. 

22 ab. manah karmasu viksepyam api va vastum arhasi \ 
The whole of this line seems corrupt. At any rate b is. The 
reading vagvastum (MS.) points rather to vahhyastum than to va 
vastum. 
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55 c. svasthasa jwitasa va 
9 



69 e. manah suddham bAiksur vasagatam ahhijhasv api tatha 
{ytitheccham yatreccham samayati manah preraifdti ca \\ ) 

The repeated use of manah is extremely hard. Shall we read: 
manahsuddhyai? The Buddhist monk subdues (samayati) his mind 
{manah) in order to purify it (manahsuddhyai). Op. XIV, 34 c and 
iny note thereto. 

Canto XVI. 
4 c. duhkhaksayo nihsaranatmako 'yam 

nihsa/ranatmako is preferable. I am not sure whether the same 
correction should be made in XVII, 15 c. 

12 b, 13 b. ausnyam, usna" — It is little probable that Asvaghosa 
should have used two different forms of the same abstract in two 
consecutive verses. As usnam is found in XVII, 22 a and in 
Buddhacar. IX, 47 c, ausnyam is probably no more than a would- 
be correction of a conscientious scribe. 

14 d. duhkham tatha nagatam apy avaihi || 
Bead together: tathanagatam i. e. tatha anagatam the latter being 
the standing word for 'future' often used in this connexion. It 
corresponds with atltam b just as in v. 23 bd, infra. 

18 a. enena karanma looks very suspected. Shall we read efgMO? 

19 b. yanasanadir bhavati prayogah \ 

This may or may not be the genuine reading. °ader is at any rate 
more usual. Op. the not quite dissimilar case, infra, 58 cd. 

33 a. hyayena satyabhigamaya yukta (samyak smrtih etc.) 
satyadhigamUya is no doubt preferable. Cp. supra, 30 a and infi^si, 
85 a (tad atyasatyadhigamaya purvam etc.) 

34 d. dosa) manah salajja iva dharsayanti\\ 

This looks strange. I should like to read varjayanti as the 
enemy cSin make a shameful retreat but is never seen to 'attack 
sis if ashamed', dharsayanti is due to the mechanical influence of 
the same ^ord, 35 c. va for dha MS. ad 43 d, vivarjjayati iot 
vitarkayati MS. ad XV, 18 b. 

(7i) 



STUDIES ABOUT THFB SANSKKIT BUDDHIST LITBRATURTC 75 

38' a. asyopacUram dh^tir arjavam ca 

As tte Accusative wpacaram does not depend on any verb, it must 
be changed to upacaro. 

44 d, 45 a. tiandf is probably but a slip of the pen for nandl" 
which yields a better meaning and is used elsewhere, cp. IV, 6 b; 
8b; V, 6d. 

47 b. slghrarh cakassvasravasamksayaya \ 
^akassva is unintelligible to me. Shall we read carasva or yatasva? 

59 a. ragoddhatavyakulite 'pi citte 
I should like to read: ragoddhava". Cp. 54b, 57b, 60a, 62a. 

&&\i. jalafk ksipan seems better on account o{ pariproksayate 
jalena, supra, 65 c. 

84 a. kim atra citram yadi 
Repeated by Kalidasa in the same position at the beginning of 
s, stanza, Raghuv. V, 33 a. 

86 c. [etany aranyany abhitah sivani 
yoganukulany ajaneritani \ ) 
kayasya k^tva pravivekamatram 
{klesaprahanaya bhajasva margam || ) 
I read pravivekam atra i. e. etSsv aranyesu (cp. pada a). 

91b. Kaundeya-Kapya-Bh^gti-Kunthadhanah \ 
As Prof. Hultzsch remarks the metre is destroyed here. It can be 
easily restored by reading: 

Kaundeya-Kapyau Bh^gu-Kunthadhandu \ 

92 d.' {tatah padam prapsyasi tair avaptam) 

samkhyarh ca tais tvanniyatam yasas ca || 
Read probably: samkhyam ca tdm tanniyatam yasas ca; but tesam 
niyatam is likewise possible. 

93 d. tasyarthasiddhyai madhuro vipakah \\ 

I read °siddhau. Cp. my notes to XIV, 34 c and XV, 69 c. 

98. krstva gam paripalya ca sramasatair asnati sasyasriyam 
yatnena pravigahya sagarajalam ratnasriya kridati \ 
satrUnam avadhUya mryam isubhir bhunkie narendrah 

[sriyam 
tad mryam kuru §dntaye viniyatam vlryam hi sarvarddhayi 1 1 
(75) 
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amoti looks more probable as the crops cannot be eatene 
without further ceremony, c. — Read narendrasriyam in 
agreement with the first two padas (no subject, srl qualified, 
throughout). 

Canto XVII. 
5 c. jnanena lokyena samena caiva 

I cannot be persuaded of lokyena being the proper word wanted 
in this connexion. Read perhaps: silena. 

16 a. Separate : sa rupinam. 

19 e. duhkhapratlkaravidhau sukhakhyam 

Either sukhakhya (viz. hhavati) or sukhakhye (viz. sati) would seem 
preferable to the reading of the text. 

21. yasman niriham jagad asvatantram 
naisvaryam Bkah kurute kriyasu \ 
tat tat pratitya prabhavanti hhava 
niratmakam tena viveda lokam \\ 

I should have preferred in b the reading of the younger MS. viz. 
ekam. 'Since the world, indolent and dependent as it is, does not 
exercise one paramount power over actions, but (different) condi- 
tions arise from different causes, he concluded that the world 
is- void of ego'. 

24 a. bodhyangasitattasastrah 
Mark the irregular position of °atta°, metri causa. 

26 c. mithyanganagams ca tathanganagair [vinirdudhava. 
Can tathW in composition mean 'true' as opposed to mithya and 
would not sadahga' be preferable? For a similar correction sea- 
my note to I, 31 c. 

28 c. pratyatmikac eapi visesalabhat 
A slip of the pen for pratyatmakac? 

30 0. jMnasrayam pritim updjagama 
I prefer to read jnanasrayam qualifying prttim. 

34 b. tathagatam tattvavid aryatattvah \ 
ai'yatattvam is recommended by good- style. 

(76) 
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35 e. vaktre ghfnalclesavij^mbhitesdr 

{rnrtyor na tatrasa na durgatilhydh || ) 

vaktrad is perhaps more appropriate. 

46 b. hadham yatha samjanayanti sahdah \ 
The feminine hadha is no doubt more usual than the masculine 
iadha, but yet ought we not to read badham in view of the 
•correspondence between badham yatha b and badhaya taiha c? 

52 b. mem param sUntim aninjam eva | 

I should read santam 'he thought motionless tranquillity to be 
supreme'. Ifaninja can be considered a substantive then ^jarSm is the 
necessary correction (cp. 70 a) 'he thought that freedom from motion 
is the highest tranquillity'. But I don't believe it. 

56 c. mitram balavantam 
Very odd. 

Canto XVIII. 

2ab. drastum mukham jndnasamadhikale 
gurur hi sisyasya guros ca sisyoh \ 

This is unintelligible. Luckily enough, the Buddhacarita has 
a parallel line that enables us to restore the original construction. 
It runs : 

nanu naivaksamam drastumnardhstHnamnrnamstriyah || 

IV, 95 cd. 

It is thus clear that mukham must be changed to sukham^). sama- 
dhi is only a slip of the pen for samapti, op. samapta, paper 
MS. (which, by the bye, is perhaps correct). The whole line 
must run : 

drastum sukham jnanasamaptikale 

gurur hi sisyasya guros ca sisyah \ 

The pupil is glad to see the teacher to return him thanks for his 
instruction of many years but the teacher too is glad to meet 
once more the pupil to offer him his congratulations. The instances 
from Asvaghosa quoted above are a valuable enrichment of Speyer's 



1) Or to ksamam? In which case sukham would be a gloss. 
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materials, Sanskrit Syntax §§ 388, 389 where l^e syjatax of 
sakyam, yuktam and nyayyam is treated. A third insjtance can be 
added to there viz. 

adyopadestum tava yuktarupam Suddhodano me n^patik 
piteti, infra Slab. 

10 d. loke prabhuto 'smi na lokadharma || 

I shoujd like to read prasUtq '^though born into this world J am 
free from its attributes'. It may be granted that prabhuta can 
mean 'come forth'; practically, however, it is misleading because 
of the sense of 'abundant, numerous' which it has acquired. 

11 d. [tavasmi gam sadhu nipiya tfptas) 

t^seva gam uttamavatsavarnah || 

"varnam is preferable, t^sa is of course Instr. 

14 b. natmUnam urvyadisu tesu kimcit (viz. vedmi, e) || 
I read kamcit 'I know that there is n o ego in these (elements viz.) 
earth and the others'. 

17 c. Can vivaddharn be a printer's error for viv^ddharn? But 
the whole of this line is somewhat clumsy and looks suspected. 

27 d. kUrme yugacehidra ivarnavasthah j 

Bead perhaps: kurmo yugacchit sa. 

36 b. [unmilitasyapi janasya madhye) 
nimilitasyapi tathaiva caksuh \ 

nvmilitam and tavaiva appear to be sure emendations, syapi is due- 
to the negligence of the scribe who was misled by the first pada. 
Shall we read vasti (ep. tavaiva veyam, infra 52b) or casti^ Op. 
yasyarh' jagrati bhutani sa nisa pasyato muneh, Bhagavadgita, II, 69. 

46 c. svadhlnam adhydtmasukham 
svW spoils the metre. Bead perhaps svadhttam 'well learned'. 

51b. upasanfamSMasah is perhaps preferable to °manasam. 

51 0. ca being superfluous read tathavabudhyase, cp. my note 
to IX, 5d. 

56 a. jhqttamBbhyd 'pi matah subhUmo 
I cannot admit the correction proposed by Prof Hultzsch viz. 
sa bhutdjie and read sa tuttamo. 

(78) 
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58. bramtu tavat puri vismiio janas 

tvayi sthite kurvati dharmadesanah \ 
aho bat^scaryam ide^m vimuktaye 
karoti rugi yad ay am katham iti || 

idam in c is of course no grave error but I am not aware that 
asearyam when used as an interjection can be construed with it. The 
usual idiom is ascaryaml or aho batascaryaml So I should like to 
propose a slight correction viz. imam {katham). 'Just let the 
inhabitants of the town be astonished and speak while you are 
delivering sermons: Oh, wonder! that it be even he, that amorous 
youth, who is preaching this sermon (conducive) to final emanci- 
pation !" Not sure. 

63. This stanza, rather misunderstood by the editor (Preface 
p. XI), has ^een correctly translated by Prof. Hultzseh. It is most 
interesting to state that the simile it contains is found in Western 
literatures too. Asvaghosa was a serious man who cared very little 
for poetry and the like. And so he feels obliged to make an apo- 
logy to his readers for the weakness in which he indulged: To be 
sure, I know — but who will hear to reason? men are so very 
much like little children! It is of an absolute necessity to comply 
with their turn of mind and mix some honey with the medicine 
in order to make them swallow it! — Now, this is exactly the case 
of Lucretius, the Roman poet and philosopher. And still more the 
case of Tasso, a great poet and a fervent catholic whose sad story 
is too well known to be repeated here. The coincidence is very 
significant. I do not consider it superfluous to quote in full the 
two passages in question. Lucretius says: 

sed veluti pueris absinthia taetra medentes 
cum dare conantur, prius oras, pocula circum, 
contingunt mellis dulci flavoque liquore, 
ut puerorum aetas improvida ludificetur 
labrorum tenus, interea perpotet amarum 
absinthi laticem, deoeptaque non capiatur, 
sed potius tali pacto recreata valescat, 
sic ego nunc, quoniam haec ratio plerumque videtur 
tristior esse quibus non est tractata, retroque 
volgus abhorret ab hac, volui tibi suaviloquenti 
(79) 
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carmine Pierio rationem exponere nostram 
et quasi musaeo duici contingere melle. 

De rerum natura I, 930— 941 = IV, 11—22. (ed. Brieger). 

And here are the words of Tasso who, of course, knew the Latin poet: 

Sai ohe ]h, corre il mondo, ove piii versi 
di sue dolcezze il lusinghier Farnaso; 
e che 'I vero condito in molli versi, 
i pill sehivi allettando ha persuaso: 
cosi all'egro fanciul porgiamo aspersi 
di soavi licor gli orli del vaso: 
succhi amari ingannato intanto ei beve, 
e dair inganno suo vita riceve. 

Gerusalemme liberata, I 3. 

Zakopane 1915 — Wisla 1918. 



(80) 



